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Abstract

C. S. Lewis scholar and senior Fellow of the Discovery Institute John G. West has compiled a series of articles, some of them written by himself, which challenge the claim that Lewis was a supporter of theistic evolution. This 347-page book challenges that claim as well as marshals additional evidence about the destructive nature of evolutionary theory.



Introduction

In 2012, the Discovery Institute, the center of the Intelligent Design movement, released the book The Magician’s Twin, edited by John G. West, a senior Fellow of the Institute and one of the editors of the highly regarded C. S. Lewis Readers’ Encyclopedia. The Magician’s Twin addresses, and challenges, the claim that the works of C. S. Lewis are a friend to Darwinian evolution. While not addressing the question of the age of the earth, this book contains many powerful chapters that point out the dangers and implications of the theory of evolution, and it refutes the idea that Lewis endorsed the full range of evolutionary theory. The three chapters by John West especially address the legacy of Lewis and are among the most helpful chapters.

What Lewis Believed

Since the name of Lewis appears in the subtitle of the book, let’s look first at what John West and others say about him. Chapter 6, “Darwin in the Dock,” contains the most important review of Lewis’s position on evolution. While not a young earth creationist, Lewis offered strong criticism of evolutionary theory.

Here are the fundamental positions taken by Lewis: (1) Lewis believed in the common descent of all human beings from one non-human ancestor, although he was skeptical of unguided natural selection (pp. 113f.). (2) Lewis believed in the fall into sin as an event in history, including a literal Adam and Eve stating “I believe that Man has fallen from the state of innocence in which he was created: I therefore disbelieve in any theory which contradicts this” (p. 117, citing an unpublished letter written to Bernard Acworth on September 23, 1944; see also pp. 121f.). (3) Lewis believed God worked the miracle that made Adam and Eve (but with openness to some sort of pre-Adamite: Lewis “Psychoanalysis and Literary Criticism,” in Selected Literary Essays, “We are at one with our pre-Adamite sires when we scratch,” 300) (West, pp. 117, 122). (4) Chance and necessity produce nothing, and natural selection has its limitations (pp. 122f., 125). (5) Reason, beauty, and morality cannot be explained by a blind material process (pp. 122, 128). For example, in “The Funeral of a Great Myth,” Lewis found it unbelievable that the theory of evolution “asks me to believe that reason is simply the unforeseen and unintended byproduct of a mindless process at one stage of its endless and aimless becoming” (pp. 54f.). (6) Evolutionists are growing in their dogmatism and intolerance. (7) The mass media have created a popular scientism. (8) The current paradigm discourages scientists from asking the questions that would elicit evidence for function and design.

Where many would part company with Lewis is in his letter to a critic of evolution, “I believe that Christianity can still be believed, even if Evolution is true.” While that is technically true, it grants more credence to evolution than it deserves. The evolutionary position runs counter to many of the straightforward statements of the Bible, including the testimony of Jesus. But Lewis also wrote, “I don’t mind whether God made man out of earth or whether ‘earth’ merely means ‘previous millennia of ancestral organisms.’ If the fossils make it probable that man’s physical ancestors ‘evolved,’ no matter” (p. 113). Lewis adopted a largely biblical position, but one with some significant compromises with Darwinism. And he apparently did not know much about the fossil record, which points to a sudden appearance of life rather than a gradual one.

Lewis pointed out in his book Miracles that the birth of modern science stemmed from the Judeo-Christian view of God as creator, which correlated with belief in the regularity of nature, while also warning that “biology after Darwin provided potent fuel for turning science into a secular religion” (p. 31). Lewis feared that many ideological and pseudo-scientific proposals would be set forth in the name of science, and his prediction has proved true. Among the radical proposals mentioned in The Magician’s Twin (but rejected by the writers of this book) are for an end to democracy (so claims British scientist James Lovelock), the reduction of earth’s population by up to 90% (as urged by University of Texas evolutionary zoologist Eric Pianka), coercive government measures to control our diets (advocated by Harvard evolutionary biologist Daniel Lieberman), and the damaging of religious rights (which Kathleen Sibelius seems to support, p. 37).

“The Magician’s Twin”

The phrase “the magician’s twin” comes from Lewis himself. As John West points out, “the comparison between science and magic runs throughout a number of his works” (p. 19), the two ideas of science and magic being similar in that they are able to function as an alternative religion in their encouragement of a lack of skepticism, and in their quest for power.

The book is divided into four sections: Science & Scientism, Origins, Reason, and Society. Most prominently mentioned in this book are two of Lewis’ works, The Abolition of Man (Lewis’s defense of an objective standard of right and wrong with his predictions of where humankind is heading) and That Hideous Strength, the latter being the novelistic embodiment of the content of The Abolition of Man. In That Hideous Strength, for example, Lewis stated that the distortion of the physical sciences can have a negative result: “Despair of objective truth had been increasingly insinuated into the scientists; indifference to it, and a concentration upon mere power, had been the result” (p. 56f.).

In John Collins’ chapter in Part One, the sheer Darwinian perspective which sees us “as living systems” that are “nothing more than a bag of chemicals” is shown by Lewis to undercut anyone’s right to believe such a claim (p. 95). If we are “nothing more than a bag of chemicals,” Lewis suggests, how is it that a “bag of chemicals” is able to think such lofty, rational, and moral thoughts? Lewis develops this argument in his 1947 Miracles, so much so that the book can be described as not only a defense of the biblical account of miracles, but also a defense of the intelligent design of human beings. In addition, however, Lewis develops these ideas elsewhere. In his essay “Is Theology Poetry?” Lewis writes, “We love to notice that the express [train] engine of today is the descendant of the ‘Rocket’; we do not equally remember that the ‘Rocket’ springs not from some even more rudimentary engine, but from something much more perfect and complicated than itself—namely, a man of genius” (p. 156). In that same chapter, West refutes Michael Peterson’s claim that none of the arguments of Lewis are “really design-type arguments” (p. 157–173), in part, because he misrepresents the modern theory of intelligent design.

Predictions Realized

John West’s chapter in Part Two, Origins, plays off the title of one of Lewis’s essays, which is entitled “God in the Dock.” West’s article, “Darwin in the Dock,” puts Darwin on trial, using the quotation that many have seen on the Internet: “It will be a comfort to me all my life to know that the scientist and the materialist have not the last word: that Darwin and Spencer undermining ancestral beliefs stand themselves on a foundation of sand; of gigantic assumptions and irreconcilable contradictions an inch below the surface” (p. 109f.). He challenges Francis Collins, Kenton Sparks, and other theistic evolutionists, who, in turn, have challenged the authority of Scripture, the historicity of the Fall, or even the idea of divine direction in the evolutionary process (p. 110). However, as West also points out, Lewis also adopted some positions that have since been discredited, such as the idea that our evolutionary development is recapitulated in the womb (p. 114). Other references to the library of Lewis provide indications of his belief that an unfallen world (prior to Genesis 3) is incompatible with evolution (p. 116–120).

Furthermore, writes West, Lewis was “appalled by the growing dogmatism and intolerance he saw among evolutionists” (p. 138), something which we continue to see in our day. Lewis also argued correctly that the idea of developmentalism, an idea inherent in evolution, originated before the theory and then the theory followed (p. 142). Elsewhere Lewis defines developmentalism as “the extension of the evolutionary idea far beyond the biological realm: in fact, its adoption as the key principle of reality. To the modern man it seems simply natural that an ordered cosmos should emerge from chaos, that life should come out of the inanimate, reason out of instinct, civilization out of savagery, virtue out of animalism” (“Modern Man and His Categories of Thought,” Present Concerns, p. 63). Therefore, evolutionary theory did not originate with Darwin, but started much earlier, which allowed Darwin’s views easy acceptance.

There is much more to commend this book, particularly in Section Four of the book on Society. The description of Transhumanism, or the human enhancement movement, centered especially in Oxford, England, shows Lewis’s predictions in The Abolition of Man to be frighteningly accurate, as technology advances rapidly while our moral knowledge declines (see especially Chapter 10, “C. S. Lewis and the Advent of the Posthuman,” by James A Herrick).

One of the things not described in this book is the university setting in which Lewis taught. At Oxford University, Lewis would only have come in contact with people who were committed to a Darwinian view of science. Many believe that, had Lewis had more contact with young earth creationists, as he did with Bernard Acworth1 in the 1950s, he might well have adopted that position, or at least distanced himself further from the old earth position.

Conclusion

With the exception of Lewis’ adoption of biological evolution and the descent of man from a shared ancestor with animals (and the realization that the The Magician’s Twin does not address the age of the earth), I heartily recommend the book. Reading this book will correct the record and successfully dispel the myth that C. S. Lewis is a friend to Darwinian evolution even though Lewis was not a young earth creationist. Lewis’ challenge to many of the philosophical underpinnings of Darwinian evolution should give anyone pause for citing him as a friend of theistic evolutionary.

Footnotes

1. According to Collected Letters, Vol. II, Lewis first wrote to Acworth in September 1951 and last in March 1960. However, The Magician’s Twin cites a 1944 letter to Acworth, which is not published in any of the three volumes of Collected Letters. Capt. Bernard Acworth (1885–1963), who was the Founder and President Emeritus of the Evolution Protest Movement, since 1980 known as the Creation Science Movement, served for eighteen years in submarines and commanded the Anti-Submarine Flotilla. The Evolution Protest Movement was founded in 1932 under the leadership of Douglas Dewar, John Ambrose Fleming, and Bernard Acworth. The movement is overwhelmingly young earth, and its chairman is David Rosevear, a young earth creationist. Back
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抽象
CS刘易斯学者和高级研究员发现学院的约翰·G·西已经编制了一系列的文章，其中一些是自己写的，刘易斯是有神进化论的支持者声称挑战。这347页的挑战书，声称以及乘警进化理论的破坏性质的其他证据。
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介绍
在2012年，发现学院，智能设计运动的中心，发布了本书魔术师的双床，编辑由约翰·G.西研究所的高级研究员和高度重视CS刘易斯的“读者百科全书的编辑之一。魔术师的双床地址，挑战，CS刘易斯的作品的说法，达尔文的进化论是一个朋友。虽然没有解决地球年龄的问题，这本书包含了许多功能强大的章节指出进化论的危险和影响，并驳斥了想法，刘易斯通过全方位的进化理论。由约翰·西三章，尤其是解决遗留下来的刘易斯是最有用的章节。
刘易斯相信什么
由于刘易斯的名字出现在这本书的副标题，让我们先看看约翰·西和别人说他什么。第6章，“达尔文在Dock中，”刘易斯的进化位置上包含最重要的审查。刘易斯虽然不是一个年轻的地球的创造，进化理论提供了有力的批评。
这里是刘易斯所采取的基本立场：（1）刘易斯认为所有人类的共同祖先从一个非人类的祖先，虽然他是持怀疑态度的制导自然选择（第113F）。 （2）路易斯相信在秋季入罪作为一个历史事件，包括文字说明亚当和夏娃“我相信人类已经从纯真的状态中，他被创建：因此，我不相信任何理论WH。矛盾“（第117页，援引一份未公开的1944年9月23日伯纳德阿克沃斯的书面函件;-121F。）。 （3）刘易斯相信上帝工作的奇迹，也让亚当和夏娃（但具有某种预亚当之前的开放性：刘易斯“的精神与文学批评”，选择文学散文，“我们正处在一个与我们的预亚当之前公牛当我们从头开始“，300）（西，第117页，122页）。 （4）机会和必要性产生什么，而自然选择有其局限性（第122F，125）。 （5）原因，美和道德不能解释瞎材料过程中（第122页，128页）。例如，在一个伟大的神话“的葬礼，”刘易斯发现它令人难以置信的进化论“要我相信，原因很简单，不可预见的和意想不到的副产品，在一个阶段，它的无尽的，漫无目的成为一个无意识的过程” （第54F）。 （6）进化论者都生长在他们的教条主义和不容忍。 （7）大众媒体已经创建了一个流行的科学主义。 （8）目前的模式鼓励科学家们提出的问题，会引起功能和设计的证据。
很多人会与刘易斯部分公司是演化的评论家在他的信，“我相信，基督教仍然可以相信，即使进化是真实的。”虽然这是技术上是真实的，它的进化比它值得给予更多的信任。的进化地位背道而驰许多的圣经，包括为耶稣作见证的简单的报表。但刘易斯也写道，“我不介意是否上帝造人的地球”地球“是否仅仅意味着上千年祖传生物。”如果化石，它可能那个男人的身体的祖先“演变而来的，”不管“ （第113页）。刘易斯通过一个主要圣经的立场，而是一个与达尔文主义的一些重大妥协。他显然不知道的化石记录，它指向的生活，而不是突然出现一个渐进。
刘易斯指出，在他的书奇迹的诞生源于现代科学的创造者，相信大自然的规律与犹太教和基督教的上帝观，同时也警告说，“达尔文之后生物学提供了有力的燃料把科学到一个世俗宗教“（第31页）。刘易斯担心，许多思想和伪科学的建议将载于以科学的名义，他的预测已经证明是正确的。其中的激进的建议，在魔术师的双床提到，但是这本书的作家拒绝民主的结束，英国科学家詹姆斯·拉夫洛克宣称如此，的减少地球上的人口达90％％（如敦促大学德州进化动物学家埃里克Pianka生态），政府强制措施来控制我们的饮食由哈佛大学的进化生物学家丹尼尔·利伯曼（主张），以及破坏宗教权利（凯瑟琳西贝柳斯似乎支持，第37页）。
“魔术师的大床”
“魔术师的双胞胎”这句话来自刘易斯自己。正如约翰·西指出，“科学与魔法之间的比较贯穿了一些他的作品”（第19页），这两个思想的科学与魔法相似的，它们是作为替代宗教在他们的鼓励下能够正常缺乏怀疑，并在他们追求权力。
本书分为四个部分：科学与科学主义的起源，究其原因，与社会。最显着的这本书中提到的是刘易斯的作品2，人类的废除（刘易斯的国防客观正确的错误与他的预言在那里人类标题）标准和那狰狞的实力，后者是小说的实施例内容人的废止。那狰狞的强度，例如，刘易斯指出，物理科学的失真可以有一个负面的结果：“绝望的客观真理已经越来越科学家含沙射影;冷漠，和光功率时，浓度已经结果“（第56F）。
在约翰·柯林斯“一章的第一部分，纯粹的达尔文的观点，认为我们”生活系统“，这是”没有什么更比一包化学品“是由刘易斯削弱任何人的权利，相信这样的要求（第95页） 。如果我们是“没有什么比一包化学品，”路易斯说，怎么会是一个“袋子化学品”是能够想到如此崇高的，理性的，道德的想法？刘易斯开发这种说法，在他的1947年的奇迹，以至于这本书可谓是不仅是一个防守圣经记载的奇迹，但也有捍卫人类的智能设计。然而，另外，路易斯开发其他地方的这些想法。在他的散文“是神学诗？”刘易斯写道，“我们爱的通知，明确的[火车]引擎今天是'火箭'的后裔，我们不也同样记得，有的甚至不是从'火箭'弹簧更基本的引擎，但是从一些更完美和复杂的本身，即，一个人的天才“（第156页）。在同一章中，西驳斥迈克尔彼得森的主张没有刘易斯的论据是“真正的设计类型的参数”（第157-173页），部分是因为他歪曲了现代化的智能设计理论。
预测实现
约翰·西的一章在第二部分中，起源，起到关闭的刘易斯的散文，这是题为“在然而神之一的标题。”西文“，达尔文在然而中，”把达尔文在试验，使用，许多人的报价在网上看到：“这将是我一个安慰我所有的生活，要知道，科学家和唯物主义不是硬道理：达尔文和斯宾塞破坏站在自己祖先的信仰的基础上沙;的巨大假设和不可调和的矛盾英寸的表面之下“（第109F）。他挑战弗朗西斯·柯林斯，肯顿火花，以及其他有神进化论者，谁，反过来，挑战权威的圣经，历史性的秋季，甚至神圣的方向在进化过程中（第110页）的想法。然而，西方也指出，刘易斯也采取了一些位置，至今已名誉扫地，如在子宫内（第114页）概括的想法，我们的进化发展。其他参考图书馆刘易斯表示他相信，未堕落的世界（创世记3日前）不兼容的演进（第116-120页）。
此外，西，刘易斯写道：“感到震惊日益增长的教条主义和不容忍他看到进化论者中间”（第138页），我们继续在我们的日常生活中看到的东西。刘易斯也认为正确的想法起源之前，在进化过程中所固有的想法，发展主义的理论和理论遵循（第142页）。刘易斯在别处发展主义定义为“进化的想法远远超出了生物领域的延伸：事实上，它通过对现实的关键原则。现代人似乎根本就自然有序的宇宙应该摆脱混乱，生活应该出来的老成，理性的本能，文明的野蛮，凭借兽性“（”现代文和他的思想的分类，“现状的关注，第63页）。因此，进化理论没有与达尔文的起源，但要早得多，这使达尔文的观点容易被人们接受。
还有很多，尤其是在第四节的书对社会赞扬这本书。超人的描述，或人类的增强运动，尤其是在英国牛津，中心显示刘易斯的预测废除人到是精确得吓人，随着技术的进步迅速，而我们的道德知识的下降（见特别是第10章，“CS刘易斯和降临后人类“，由詹姆士·赫里克）。
在这本书中没有描述的事情之一是刘易斯教大学的课程设置。在牛津大学，刘易斯只会接触的人谁是致力于一个达尔文主义的科学观。许多人认为，刘易斯曾与年轻的地球创造有更多的接触，像他那样与伯纳德Acworth1在20世纪50年代，他很可能会采用那个位置，或至少疏远了自己进一步从旧的接地位置。
结论
除了刘易斯的通过生物进化和人的后裔，从一个共同的祖先与动物（和实现魔术师的双床不解决地球年龄），我由衷地推荐这本书。读这本书的记载予以更正，并成功地打消了神话，CS刘易斯是达尔文进化论的一个朋友，即使刘易斯是一个年轻的地球的创造。刘易斯的挑战，许多达尔文的进化论的哲学基础应该给任何暂停的理由是他作为一个朋友有神论的进化。
脚注
1。根据收集到的信件。二，刘易斯第一写道阿克沃斯，1951年9月和1960年3月的最后一个。然而，魔术师的双床援引1944年的信到阿克沃斯，这是没有任何书信集三卷出版。上尉：伯纳德阿克沃斯（1885年至1963年），谁是抗议运动演变的创始人和名誉主席，自1980年以来，被称为“创造科学运动，担任了18年的潜艇和反潜舰队指挥。始建于1932年的演变抗议运动的领导下，约翰·道格拉斯·杜瓦，刘汉铨弗莱明，和伯纳德阿克沃斯的。运动绝大多数是年轻的地球，和它的主席是大卫Rosevear的，一个年轻的地球的创造。后面
