Week 9: Study the time charts of world history. Assignment 9: Summarize lecture notes.
We will study the time line using both the CCM’s From Eternity to Eternity and The Time Chart History of the World. The CCM book is in Chinese. It costs $7, including tax. The Time Chart History of the World is out of print. 

我们会研究，CCM从永恒的时间线的对永恒和时间, 同时使用世界历史图表。 CCM的书是中文的。它的售价7美元，包括税。世界历史图表，是绝版。
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) is the authoritative  text of the Jewish Bible regarded almost universally as the official version of the Tanakh. It defines not just the books of the Jewish canon, but also the precise letter-text of the biblical books in Judaism, as well as their vocalization and accentuation known as the Masorah. The MT is also widely used as the basis for translations of the Old Testament in Protestant Bibles, and in recent years (since 1943) also for some Catholic Bibles. In modern times the Dead Sea Scrolls have shown the MT to be nearly identical to some texts of the Tanakh dating from 200 BCE but different from others.

The MT was primarily copied, edited and distributed by a group of Jews known as the Masoretes between the 7th and 10th centuries CE. Though the consonants differ little from the text generally accepted in the early 2nd century (and also differ little from some Qumran texts that are even older), it has numerous differences of both greater and lesser significance when compared to (extant 4th century) manuscripts of the Septuagint, a Greek translation (made in the 3rd to 2nd centuries BCE) of the Hebrew Scriptures that was in popular use in Egypt and Israel and that is believed by scholars to be the source often quoted in the New Testament.

The Hebrew word mesorah (מסורה, alt. מסורת) refers to the transmission of a tradition. In a very broad sense it can refer to the entire chain of Jewish tradition (see Oral law), but in reference to the Masoretic Text the word mesorah has a very specific meaning: the diacritic markings of the text of the Hebrew Bible and concise marginal notes in manuscripts (and later printings) of the Hebrew Bible which note textual details, usually about the precise spelling of words.

The oldest extant manuscripts of the Masoretic Text date from approximately the 9th century AD, and the Aleppo Codex (once the oldest complete copy of the Masoretic Text, but now missing its Torah section) dates from the 10th century.







The Nash Papyrus (2nd century BC) contains a portion of a pre-Masoretic Text, specifically the Ten Commandments and theShema Yisrael prayer.

Origin and transmission







The inter-relationship between various significant ancient manuscripts of the Old Testament (some identified by their siglum). LXX here denotes the original septuagint.

The Talmud (and also Karaite mss.) states that a standard copy of the Hebrew Bible was kept in the court of the Temple in Jerusalem for the benefit of copyists; there were paid correctors of Biblical books among the officers of the Temple (Talmud, tractate Ketubot 106a). This copy is mentioned in the Aristeas Letter (§ 30; comp. Blau, Studien zum Althebr. Buchwesen, p. 100); in the statements of Philo (preamble to his "Analysis of the Political Constitution of the Jews") and in Josephus(Contra Ap. i. 8).

Another Talmudic story, perhaps referring to an earlier time, relates that three Torah scrolls were found in the Temple court but were at variance with each other. The differences were then resolved by majority decision among the three.

Second Temple period
The discovery of the Dead Sea Scrolls at Qumran, dating from c.150 BC–AD 75, shows however that in this period there was not always the scrupulous uniformity of text that was so stressed in later centuries. The scrolls show numerous small variations in orthography, both as against the later Masoretic text, and between each other. It is also evident from the notings of corrections and of variant alternatives that scribes felt free to choose according to their personal taste and discretion between different readings.[4] However, despite these variations, most of the Qumran fragments can be classified as being closer to the Masoretic text than to any other text group that has survived. According to Shiffman, 60% can be classed as being of proto-Masoretic type, and a further 20% Qumran style with bases in proto-Masoretic texts, compared to 5% proto-Samaritan type, 5% Septuagintal type, and 10% non-aligned.[5]Furthermore, according to Haas, most of the texts which vary from the Masoretic type, including four of the Septuagint type manuscript fragments, were found in Cave 4. "This is the cave where the texts were not preserved carefully in jars. It is conjectured, that cave 4 was a geniza for the depositing of texts that were damaged or had textual errors." On the other hand, some of the fragments conforming most accurately to the Masoretic text were found in Cave 4.

Rabbinic period

An emphasis on minute details of words and spellings, already used among the Pharisees as bases for argumentation, reached its height with the example of Rabbi Akiva (d. AD 135). The idea of a perfect text sanctified in its consonantal base quickly spread throughout the Jewish communities via supportive statements in Halakha (Jewish law), Aggada(tales, lore), and Jewish thought; and with it increasingly forceful strictures that a deviation in even a single letter would make a Torah scroll invalid. Very few manuscripts are said to have survived the destruction of Jerusalem in AD 70. This both drastically reduced the number of variants in circulation, and gave a new urgency that the text must be preserved. New Greek translations were also made. Unlike the Septuagint, large-scale deviations in sense between the Greek of Aquila and Theodotion and what we now know as the Masoretic text are minimal. Detailed variations between different Hebrew texts in use still clearly existed though, as witnessed by differences between the present-day Masoretic text and versions mentioned in the Gemara ("[to] study" or "learning by tradition"), and often even Halachic

 HYPERLINK "http://en.wikipedia.org/wiki/Midrash" \o "Midrash" midrashim (lit. "to investigate" or "study") based on spelling versions which do not exist in the current Masoretic text. (Mostly, however, these variations are limited to whether particular words should be written plene (mothers of reading) or defectively - i.e. whether a mater lectionis consonant to represent a particular vowel sound should or should not be included in a particular word at a particular point).

马所拉文本（吨，𝕸，或）才是最权威的希伯来文圣经的犹太人视为正式版本的塔纳赫几乎普遍。它定义不只是犹太人佳能的书，而且还精确信了犹太教圣经的书籍文本，以及它们的发声和重读的Masorah作为闻名。的MT也被广泛用作新教的圣经旧约老翻译的基础上，并在最近三年（自1943年）也为一些天主教圣经。在近代，死海古卷显示的MT是几乎相同的塔纳赫一些文本从公元前200个约会，但与别人不同。
MT的主要是复制，编辑，并有7次和之间的行政长官的马所拉Masoretes 10世纪著名的犹太人集团发行。虽然不同于一般的辅音在接受2世纪初（也不同，甚至一些年纪较大的库姆兰文本少）的文字很少，它兼有大，小的意义相比，众多的分歧（现存4世纪）手稿七十本，希腊翻译希伯来文圣经（在第3至公元前2世纪），这是在埃及和以色列的普遍使用，而被学者认为是在新约中经常引用的来源。
希伯来文mesorah马所拉（מסורה，或מסורת）指的是一个传统的传播。在一个非常广泛的意义上讲，它可以指传统的犹太整个链条（见口头法律），但在提到这个词mesorah马所拉文本有一个非常具体的含义：希伯来文圣经和简洁的文字边缘的音调标记在手稿笔记（后来印刷）的希伯来文圣经文本的注意细节，通常是对词语的准确拼写。
现存最古老的手稿，从约9世纪公元马所拉文本日期和阿勒颇法典（曾经是最古老的马所拉文本的副本，但现在下落不明的律法部分）的日期从10世纪。
 
 
纸莎草的纳什（公元前2世纪），包含了一个预先马所拉masoretic的文字部分，尤其是十诫和the Shema Yisrael以色列的射麻祈祷。

起源与传播
 
 
在相互关系的各种重大的旧约古老的手稿（部分由他们siglum确定）。 LXX七十本的原译本在这里表示。
塔木德（也是圣经派的MSS。）表示，标准的希伯来语圣经的复制品是在耶路撒冷的圣殿在法院的抄写利益保持状态;有支付之间的寺（塔木德人员的圣经书籍校正，短文Ketubot106A章）。此副本中所提到的Aristeas信（§ 30。比赛布劳，Studien与zum Althebr Buchwesen，第100页）;在斐罗（序言他的“犹太人的政治宪法分析”），并在约瑟夫的发言（魂斗罗鸭。一8）。
另一塔木德的故事，也许指的是一个较早的时间，涉及的三个托拉卷轴被发现在寺庙法院，但在与对方的差异。的差异，然后以多数解决三者之间的决定。

第二圣殿时期
在库姆兰发现的死海古卷，从c.150公元前公元75年代，不过，显示在此期间并不总是有严格统一的文字是这样强调在以后的几个世纪。正字法的春联显示许多小的变化，既是对后来的马所拉文本，彼此之间。这也是从更正notings以及不同的替代品显然，文​​士，都感到了自由选择根据个人的口味和不同的读数自由裁量权。[4]然而，尽管这些差异，在昆兰碎片可以被视为是最密切分类到马所拉文本比任何其他文字组生还。据Shiffman，60％可被归类为原型马所拉的类型，另外20％与原马所拉文本基地昆兰风格，则为5％原撒玛利亚型，5％Septuagintal七十本类型，10％的非对齐。[5]此外，根据哈斯，不同的文本，其中从马所拉的类型，包括手稿碎片七十四个类型，多数被发现在洞穴4。 “这是哪里的文本是不保留在罐子仔细的洞穴。据推测，该洞四是本该被损坏或已交存geniza文本文字错误。”另一方面，符合最准确的马所拉文本片段的一些洞穴中发现4。

拉比期
一个微小的细节和拼写单词已经跻身为基地的法利使用论证，强调已与拉比Akiva（四公元135年）的例子它的高度。一个完美的文本观的圣洁在其辅音迅速蔓延整个犹太社区通过在Halakha，Aggada，支持和犹太思想报表基地，与越来越有力狭窄，一个连一个字母中的偏差会使一托拉滚动无效。只有极少数的手稿，据说有存活在公元70年耶路撒冷的破坏。这既大大减少了流通中的变种的数量，并给予了新的紧迫感，该文本必须得到维护。希腊新的翻译也发了言。不同的译本，在意义上大规模的偏差之间的雕和Theodotion希腊和我们现在的马所拉文本知道是微乎其微的。不同的希伯来文的详细变化显然仍在使用中存在虽然，作为见证与现在的马所拉文本和革马拉提到的版本的不同，甚至常常Halachicmidrashim拼写版本上不存在于当前马所拉文本为基础。 （多数，但是，这些变化是有限的特定词语是否应写入plene或defectively - 即是否母校lectionis(母亲的阅读)辅音代表一个特定的元音应该或不应该在一个特定的点特别的字内）。
The Septuagint ([image: image5.png]
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[1] or G, is the Koine Greek version of the Hebrew Bible, translated in stages between the 3rd and 2nd century BCE in Alexandria. It was begun by the 3rd century BCE and completed before 132 BCE.[3]
It is the oldest of several ancient translations of the Hebrew Bible into Greek, lingua franca of the eastern Mediterranean Basin from the time of Alexander the Great (356-323 BCE).

The Septuagint was held in great respect in ancient times; Philo and Josephus ascribed divine inspiration to its translators. Besides the Old Latin versions, the LXX is also the basis for the Slavonic, the Syriac, Old Armenian, Old Georgian and Coptic versions of the Old Testament. Of significance for all Christians and for Bible scholars, the LXX is quoted by the New Testament and by the Apostolic Fathers.

	· 


Creation of the Septuagint

Jewish scholars first translated the Torah into Koine Greek in the 3rd century BCE. According to the record in the Talmud,

'King Ptolemy once gathered 72 Elders. He placed them in 72 chambers, each of them in a separate one, without revealing to them why they were summoned. He entered each one's room and said: "Write for me the Torah of Moshe, your teacher." God put it in the heart of each one to translate identically as all the others did.'

Further books were translated over the next two centuries. It is not altogether clear which was translated when, or where; some may even have been translated twice, into different versions, and then revised. The quality and style of the different translators also varied considerably from book to book, from the literal to paraphrasing to interpretative.

As the work of translation progressed gradually, and new books were added to the collection, the compass of the Greek Bible came to be somewhat indefinite. The Pentateuch always maintained its pre-eminence as the basis of the canon; but the prophetic collection (out of which the Nevi'im were selected) changed its aspect by having various hagiographa incorporated into it. Some of the newer works, those called anagignoskomena in Greek, are not included in the Jewish canon. Among these books are Maccabees and the Wisdom of Ben Sira. Also, the Septuagint version of some works, like Daniel and Esther, are longer than those in the Masoretic Text.[10] Some of the later books (Wisdom of Solomon, 2 Maccabees, and others) apparently were not translated, but composed in Greek.

The authority of the larger group of "writings", out of which the ketuvim were selected, had not yet been determined, although some sort of selective process must have been employed because the Septuagint did not include other well-known Jewish documents such as Enoch or Jubilees or other writings that are now part of the Pseudepigrapha. It is not known what principles were used to determine the contents of the Septuagint beyond the "Law and the Prophets", a phrase used several times in the New Testament.

Naming and designation

The Septuagint derives its name from Latin Interpretatio septuaginta virorum," interpretation of the seventy men," (Greek: ἡ μετάφρασις τῶν ἑβδομήκοντα, hē metáphrasis tōn hebdomēkonta), "translation of the seventy ". The title refers to a legendary account in the pseudepigraphic Letter of Aristeas of how seventy-two Jewish scholars were asked by the Greek King of Egypt Ptolemy II Philadelphus in the 3rd century BCE to translate the Torah (or Pentateuch) from Biblical Hebrew into Greek for inclusion in the Library of Alexandria.

As narrated by Philo of Alexandria, 72 Jewish translators were enlisted to complete the translation while kept in separate chambers. They all produced identical versions of the text in seventy-two days. This story underlines the fact that some Jews in antiquity wished to present the translation as authoritative. A version of this legend is found in the Tractate Megillah of the Babylonian Talmud (pages 9a-9b), which identifies fifteen specific unusual translations made by the scholars. Only two of these translations are found in the extant LXX.

Textual history







The inter-relationship between various significant ancient manuscripts of the Old Testament (some identified by their siglum). LXX here denotes the original septuagint.

Modern scholarship holds that the LXX was written during the 3rd through 1st centuries BCE. But nearly all attempts at dating specific books, with the exception of the Pentateuch (early- to mid-3rd century BCE), are tentative and without consensus.

Later Jewish revisions and recensions of the Greek against the Hebrew are well attested, the most famous of which include the Three: Aquila (128 CE), Symmachus, and Theodotion. These three, to varying degrees, are more literal renderings of their contemporary Hebrew scriptures as compared to the Old Greek. Modern scholars consider one or more of the 'three' to be totally new Greek versions of the Hebrew Bible.[12]
Around 235 CE, Origen, a Christian scholar in Alexandria, completed the Hexapla, a comprehensive comparison of the ancient versions and Hebrew text side-by-side in six columns, with diacritical markings (a.k.a. "editor's marks", "critical signs" or "Aristarchian signs"). Much of this work was lost, but several compilations of the fragments are available. In the first column was the contemporary Hebrew, in the second a Greek transliteration of it, then the newer Greek versions each in their own columns. Origen also kept a column for the Old Greek (the Septuagint) and next to it was a critical apparatus combining readings from all the Greek versions with diacritical marks indicating to which version each line (Gr. στἰχος) belonged. Perhaps the voluminous Hexapla was never copied in its entirety, but Origen's combined text ("the fifth column") was copied frequently, eventually without the editing marks, and the older uncombined text of the LXX was neglected. Thus this combined text became the first major Christian recension of the LXX, often called the Hexaplar recension. In the century following Origen, two other major recensions were identified by Jerome, who attributed these to Lucian and Hesychius.

The oldest manuscripts of the LXX include 2nd century BCE fragments of Leviticus and Deuteronomy (Rahlfs nos. 801, 819, and 957), and 1st century BCE fragments of Genesis, Exodus, Leviticus, Numbers, Deuteronomy, and the Minor Prophets (Rahlfs nos. 802, 803, 805, 848, 942, and 943). Relatively complete manuscripts of the LXX postdate the Hexaplar rescension and include the Codex Vaticanus and the Codex Sinaiticus of the 4th century and the Codex Alexandrinus of the 5th century. These are indeed the oldest surviving nearly complete manuscripts of the Old Testament in any language; the oldest extant complete Hebrew texts date some 600 years later, from the first half of the 10th century. While there are differences between these three codices, scholarly consensus today holds that one LXX — that is, the original pre-Christian translation — underlies all three. The various Jewish and later Christian revisions and recensions are largely responsible for the divergence of the codices.

The Septuagint, the Latin Vulgate and the Masoretic text

The sources of the many differences between the Septuagint, the Latin Vulgate and the Masoretic text have long been discussed by scholars. Following the Renaissance, a common opinion among some humanists was that the LXX translators bungled the translation from the Hebrew and that the LXX became more corrupt with time. The most widely accepted view today is that the original Septuagint provided a reasonably accurate record of an early Hebrew textual variant that differed from the ancestor of the Masoretic text as well as those of the Latin Vulgate, where both of the latter seem to have a more similar textual heritage.

These issues notwithstanding, the text of the LXX is generally close to that of the Masoretes and vulgate. For example, Genesis 4:1-6 is identical in both the LXX, Vulgate and the Masoretic Text. Likewise, Genesis 4:8 to the end of the chapter is the same. There is only one noticeable difference in that chapter, at 4:7, to wit:

	Genesis 4:7, LXX (NETS)
	Genesis 4:7, Masoretic and English Translation from MT (Judaica Press)
	Genesis 4:7, Latin Vulgate (Douay-Rheims)

	If you offer correctly but do not divide correctly, have you not sinned? Be still; his recourse is to you, and you will rule over him.
	הֲלוֹא אִם תֵּיטִיב שְׂאֵת וְאִם לֹא תֵיטִיב לַפֶּתַח חַטָּאת רֹבֵץ וְאֵלֶיךָ תְּשׁוּקָתוֹ וְאַתָּה תִּמְשָׁל בּוֹ: Is it not so that if you improve, it will be forgiven you? If you do not improve, however, at the entrance, sin is lying, and to you is its longing, but you can rule over it."
	If thou do well, shalt thou not receive? but if ill, shall not sin forthwith be present at the door? but the lust thereof shall be under thee, and thou shalt have dominion over it.


This instance illustrates the complexity of assessing differences between the LXX and the Masoretic Text as well as the Vulgate. Despite the striking divergence of meaning here between the Septuagint and later texts, nearly identical consonantal Hebrew source texts can be reconstructed. The readily apparent semantic differences result from alternative strategies for interpreting the difficult verse and relate to differences in vowelization and punctuation of the consonantal text.

The differences between the LXX and the MT thus fall into four categories.

1. Different Hebrew sources for the MT and the LXX. Evidence of this can be found throughout the Old Testament. Most obvious are major differences in Jeremiah and Job, where the LXX is much shorter and chapters appear in different order than in the MT, and Esther where almost one third of the verses in the LXX text have no parallel in the MT. A more subtle example may be found in Isaiah 36.11; the meaning ultimately remains the same, but the choice of words evidences a different text. The MT reads "...al tedaber yehudit be-'ozne ha`am al ha-homa" [speak not the Judean language in the ears of (or — which can be heard by) the people on the wall]. The same verse in the LXX reads according to the translation of Brenton "and speak not to us in the Jewish tongue: and wherefore speakest thou in the ears of the men on the wall." The MT reads "people" where the LXX reads "men". This difference is very minor and does not affect the meaning of the verse. Scholars at one time had used discrepancies such as this to claim that the LXX was a poor translation of the Hebrew original. With the discovery of the Dead Sea Scrolls, variant Hebrew texts of the Bible were found. In fact this verse is found in Qumran (1QIsaa) where the Hebrew word "haanashim" (the men) is found in place of "haam" (the people). This discovery, and others like it, showed that even seemingly minor differences of translation could be the result of variant Hebrew source texts.

2. Differences in interpretation stemming from the same Hebrew text. A good example is Genesis 4.7, shown above.

3. Differences as a result of idiomatic translation issues (i.e. a Hebrew idiom may not easily translate into Greek, thus some difference is intentionally or unintentionally imparted). For example, in Psalm 47:10 the MT reads "The shields of the earth belong to God". The LXX reads "To God are the mighty ones of the earth." The metaphor "shields" would not have made much sense to a Greek speaker; thus the words "mighty ones" are substituted in order to retain the original meaning.

4. Transmission changes in Hebrew or Greek (Diverging revisionary/recensional changes and copyist errors)

Dead Sea Scrolls

The Biblical manuscripts found in Qumran, commonly known as the Dead Sea Scrolls (DSS), have prompted comparisons of the various texts associated with the Hebrew Bible, including the Septuagint.  Peter Flint, cites Emanuel Tov, the chief editor of the scrolls,  who identifies five broad variation categories of DSS texts: 

1. Proto-Masoretic: This consists of a stable text and numerous and distinctive agreements with the Masoretic Text. About 60% of the Biblical scrolls fall into this category (e.g. 1QIsa-b)

2. Pre-Septuagint: These are the manuscripts which have distinctive affinities with the Greek Bible. These number only about 5% of the Biblical scrolls, for example, 4QDeut-q, 4QSam-a, and 4QJer-b, 4QJer-d. In addition to these manuscripts, several others share distinctive individual readings with the Septuagint, although they do not fall in this category.

3. The Qumran "Living Bible": These are the manuscripts which, according to Tov, were copied in accordance with the "Qumran practice" (i.e. with distinctive long orthography and morphology, frequent errors and corrections, and a free approach to the text. Such scrolls comprise about 20% of the Biblical corpus, including the Great Isaiah Scroll (1QIsa-a):

4. Pre-Samaritan: These are DSS manuscripts which reflect the textual form found in the Samaritan Pentateuch, although the Samaritan Bible itself is later and contains information not found in these earlier scrolls, (e.g. God's holy mountain at Shechem rather than Jerusalem). The Qumran witnesses -- which are characterized by orthographic corrections and harmonizations with parallel texts elsewhere in the Pentateuch -- comprise about 5% of the Biblical scrolls. (e.g. 4QpaleoExod-m)

5. Non-Aligned: This is a category which shows no consistent alignment with any of the other four text-types. These number approximately 10% of the Biblical scrolls, and include 4QDeut-b, 4QDeut-c, 4QDeut-h, 4QIsa-c, and 4QDan-a. 

The textual sources present a variety of readings. For example, Bastiaan Van Elderen compares three variations of Deuteronomy 32.34, the last of the Song of Moses. 

	Deuteronomy 32.43, Masoretic
	Deuteronomy 32.43, Qumran
	Deuteronomy 32.43, Septuagint

	1 Shout for joy, O nations, with his people
2 For he will avenge the blood of his servants
3 And will render vengeance to his adversaries
4 And will purge his land, his people.



	1 Shout for joy, O heavens, with him
2 And worship him, all you divine ones
3 For he will avenge the blood of his sons
4 And he will render vengeance to his adversaries
5 And he will recompense the ones hating him
6 And he purges the land of his people.

	1 Shout for joy, O heavens, with him
2 And let all the sons of God worship him
3 Shout for joy, O nations, with his people
4 And let all the angels of God be strong in him
5 Because he avenges the blood of his sons
6 And he will avenge and recompense justice to his enemies
7 And he will recompense the ones hating
8 And the Lord will cleanse the land of his people.



The Dead Sea Scrolls, with its 5% connection to the Septuagint, provides significant information for scholars studying the Greek text of the Hebrew Bible.

Use of the Septuagint

Jewish use

Starting approximately in the 2nd century CE, several factors led most Jews to abandon use of the LXX. The earliest gentile Christians of necessity used the LXX, as it was at the time the only Greek version of the Bible, and most, if not all, of these early non-Jewish Christians could not read Hebrew. The association of the LXX with a rival religion may have rendered it suspect in the eyes of the newer generation of Jews and Jewish scholars. Perhaps more importantly, the Greek language—and therefore the Greek Bible—declined among Jews after most of them fled from the Greek-speaking eastern Roman Empire into the Aramaic-speaking Parthian Empire when Jerusalem was destroyed by the Romans. Instead, Jews used Hebrew/Aramaic Targum manuscripts later compiled by the Masoretes; and authoritative Aramaic translations, such as those of Onkelos and Rabbi Yonathan ben Uziel.

What was perhaps most significant for the LXX, as distinct from other Greek versions, was that the LXX began to lose Jewish sanction after differences between it and contemporary Hebrew scriptures were discovered. Even Greek-speaking Jews tended less to the LXX, preferring other Jewish versions in Greek, such as that of the 2nd century Aquila translation, which seemed to be more concordant with contemporary Hebrew texts. While Jews have not used the LXX in worship or religious study since the 2nd century CE, recent scholarship has brought renewed interest in it in Judaic Studies.

Christian use

The Early Christian Church used the Greek texts since Greek was a lingua franca of the Roman Empire at the time, and the language of the Greco-Roman Church (Aramaic was the language of Syriac Christianity, which used the Targums). The relationship between the apostolic use of the Old Testament, for example, the Septuagint and the now lost Hebrew texts (though to some degree and in some form carried on in Masoretic tradition) is complicated. The Septuagint seems to have been a major source for the Apostles, but it's not the only one. St. Jerome offered, for example, Matt 2.15 and .23, John 19.37, John 7.38, 1 Cor. 2.9. as examples not found in the Septuagint, but in Hebrew texts (Matt 2.23 is not present in current Masoretic tradition either, though according to St. Jerome it was in Isaiah 11.1). Furthermore, the New Testament writers, when citing the Jewish scriptures or when quoting Jesus doing so, freely used the Greek translation, implying that Jesus, his Apostles and their followers considered it reliable.

In the Early Christian Church, the presumed fact was that the Septuagint was translated by Jews before the era of Christ, and that the Septuagint at certain places gives itself more to a christological interpretation than (say, 2nd century) Hebrew texts, was taken as evidence, that "Jews" had changed the Hebrew text in a way that made them less christological. For example Irenaeus concerning Isaiah 7.14: The Septuagint clearly writes of a virgin that shall conceive. While the Hebrew text was, according to Irenaeus, at that time interpreted by Theodotion and Aquila (both proselytes of the Jewish faith) as a young woman that shall conceive. And according to Irenaeus the Ebionites used this to claim that Joseph was the (biological) father of Jesus: From Irenaeus' point of view that was pure heresy, facilitated by (late) anti-Christian alterations of the scripture in Hebrew, as evident by the older, pre-Christian, Septuagint.

When Jerome undertook the revision of the Old Latin translations of the Septuagint, he checked the Septuagint against the Hebrew texts that were then available. He came to believe that the Hebrew text better testified to Christ than the Septuagint. He broke with church tradition and translated most of the Old Testament of his Vulgate from Hebrew rather than Greek. His choice was severely criticized by Augustine, his contemporary; a flood of still less moderate criticism came from those who regarded Jerome as a forger. But with the passage of time, acceptance of Jerome's version gradually increased until it displaced the Old Latin translations of the Septuagint.
The Eastern Orthodox Church still prefers to use the LXX as the basis for translating the Old Testament into other languages. The Eastern Orthodox also use LXX un-translated where Greek is the liturgical language, e.g. in the Orthodox Church of Constantinople, the Church of Greece and the Cypriot Orthodox Church. Many modern critical translations of the Old Testament, while using the Masoretic text as their basis, consult the Septuagint as well as other versions in an attempt to reconstruct the meaning of the Hebrew text whenever the latter is unclear, undeniably corrupt, or ambiguous.
Apocrypha

Main article: Biblical Apocrypha
The Septuagint includes some books not found in the Hebrew Bible, see Development of the Jewish Bible canon for details. After the Reformation, many Protestant Bibles began to follow the Jewish canon and exclude the additional books. Roman Catholics, however, include some of these books in their canon while Eastern Orthodox Churches use all the books of the Septuagint except the Psalms of Solomon.  Anglican lectionaries also use all of the books except Psalm 151, and the full Authorized (King James) Version (following the Geneva Bible, 1560) includes these additional books in a separate section labeled the "Apocrypha".

Language of the Septuagint

Some sections of the Septuagint may show Semiticisms, or idioms and phrases based on Semitic languages like Hebrew and Aramaic. Other books, such as LXX Daniel and Proverbs, show Greek influence more strongly. The book of Daniel that is found in almost all Greek Bibles, however, is not from the LXX, but rather from Theodotion's translation, which more closely resembles the Masoretic Daniel.

The LXX is also useful for elucidating pre-Masoretic Hebrew: many proper nouns are spelled out with Greek vowels in the LXX, while contemporary Hebrew texts lacked vowel pointing. One must, however, evaluate such evidence with caution since it is extremely unlikely that all ancient Hebrew sounds had precise Greek equivalents.

Books of the Septuagint

See also Table of books below.
All the books of western canons of the Old Testament are found in the Septuagint, although the order does not always coincide with the Western ordering of the books. The Septuagint order for the Old Testament is evident in the earliest Christian Bibles (4th century).

Some books that are set apart in the Masoretic text are grouped together. For example the Books of Samuel and the Books of Kings are in the LXX one book in four parts called Βασιλειῶν ("Of Reigns"). In LXX, the Books of Chronicles supplement Reigns and it is called Paraleipoménon (Παραλειπομένων—things left out). The Septuagint organizes the minor prophets as twelve parts of one Book of Twelve.

Some scripture of ancient origin are found in the Septuagint but are not present in the Hebrew. These include additions to Daniel and Esther. For more information regarding these books, see the articles Biblical apocrypha, Biblical canon, Books of the Bible, and Deuterocanonical books.

The New Testament makes a number of allusions to and may quote the additional books[citation needed]. The books are Tobit, Judith, Wisdom of Solomon, Wisdom of Jesus son of Sirach,Baruch, Letter of Jeremiah (which later became chapter 6 of Baruch in the Vulgate), additions to Daniel (The Prayer of Azarias, the Song of the Three Children, Sosanna and Bel and the Dragon), additions to Esther, 1 Maccabees, 2 Maccabees, 3 Maccabees, 4 Maccabees, 1 Esdras, Odes, including the Prayer of Manasseh, the Psalms of Solomon, and Psalm 151. The canonical acceptance of these books varies among different Christian traditions, and there are canonical books not derived from the Septuagint; for a discussion see the article on Biblical apocrypha.

在七十（/sɛptuː。ədʒɪnt/），或简单的“LXX的”，简称关键工程，由缩写[1]或G，是Koine的希伯来文圣经分阶段翻译，希腊语版本之间的第3次和2世纪公元前在亚历山德里亚。这是开始由公元前3世纪和公元前132前完成。[3]
这是几个古老的希伯来文圣经翻译成希腊文，东地中海盆地的普通话，从时间的亚历山大大帝（公元前356-323）通用历史最悠久的。
七十举行古代伟大的尊重;斐洛和约瑟夫赋予其神圣的灵感翻译。除了旧拉丁语版本，也是的LXX的斯拉夫语，叙利亚文，古亚美尼亚，格鲁吉亚和科普特旧的旧约版本的基础。对所有的基督徒和圣经学者的意义，LXX的是引述了新约和使徒的父亲。
Ø
创作的译本
犹太学者首先翻译成Koine希腊在公元前3世纪的圣经。根据犹太法典中的纪录，
'国王托勒密72长老聚集一次。他把72分庭，他们中的每个单独的一个，没有透露他们为什么他们被传唤他们。他走进每个人的房间，说：“。写，我的摩西律法，你的老师”上帝把每个人的心，那翻译相同，因为所有的人一样。'
进一步的书籍被翻译，在未来两个世纪。它不是完全清楚这是翻译的时候，或者，有些甚至可能已被翻译了两次，为不同的版本，然后修改。的质量和翻译的不同风格也大不相同，从书本到书的文字，以意译解释性。
由于翻译工作进展渐渐地，新的书籍被添加到集合中，希腊圣经罗盘来有点不确定。在五始终保持其前作为佳能的基础上的重要地位，但预言收集（其中的Nevi'im被选中）有各种hagiographa改变纳入到它的方面。较新的一些作品，在希腊的人，称为anagignoskomena不包括在犹太经典。在这些书是马加比和本西拉的智慧。另外，像丹尼尔和Esther有的作品七十版本，长于在masoretic文本的。[10]一些后来的书籍（智慧的所罗门，二马加比，和其他人）显然没有翻译，但组成希腊文。
在对“著作”，其中的ketuvim被选中，大集团的权威尚未确定，但也有一些选择性的过程中一定有被雇用，因为七十不包括其他著名犹太文件，如以诺或五十年节或现在是Pseudepigrapha一部分的其他著作。不知道这是什么原则来确​​定超越“法律和先知”的译本的内容，一个短语用在新约几次。
命名和标识
在七十的收入来自拉丁语口译septuagintavirorum名字“的七十人，解释”（希腊语：ἡμετάφρασιςτῶνἑβδομήκοντα，他metáphrasis吨hebdomēkonta）“的七十翻译”。标题指的是在Aristeas如何七十二犹太学者是由希腊埃及国王托勒密二世曾在公元前3世纪的翻译成希腊文，从圣经希伯来语圣经（或五）pseudepigraphic传奇帐户的信列入亚历山大图书馆。
正如亚历山大斐罗叙述，72人入伍犹太翻译完成翻译，同时保存在单独的商会。他们都产生了在七二天文字相同的版本。这个故事强调的是，目前一些希望为权威的翻译古代犹太人。这个传说的一个版本中发现的巴比伦犹太法典短文Megillah（页第9A，9B条），其中确定了十五个具体的学者提出不同寻常的翻译。其中只有两个是翻译中找到现存LXX的。

历史考证
 
在相互关系的各种重大的旧约古老的手稿（部分由他们siglum确定）。 LXX的原译本在这里表示。
现代学术认为的LXX写在公元前3世纪以来，通过第一。但几乎所有企图在约会与特定书籍的pentateuch（早期至中期公元前3世纪），异常，是暂定的，没有共识。
后来犹太修改和对希伯来文和希腊的recensions都证明，其中最著名的包括三个：阿奎拉（128 CE认证），马初斯，和Theodotion。这三个人，在不同程度上是其当代希伯来圣经更字面相比，古希腊语的渲染。现代学者认为，一个或'三个'更多的是全新的希伯来文圣经希腊文版本。[12]
大约235个行政长官，俄，在亚历山德里亚基督教学者，完成了变音标记的hexapla，一种古老的版本和希伯来文并排在六栏边综合比较，（又名“编辑标记”，“重要标志”或“Aristarchian标志”）。这项工作大部分已丢失，但一些碎片汇编可用。在第一列是当代希伯来文在第二的是希腊的音译，那么新版本的希腊在自己的每一列。奥利还保留了旧希腊（七十），并在它旁边是一列从所有关键仪器结合使用变音符号希腊版本到哪个版本的读数显示每行（Gr.στἰχος）属于。也许是从来没有的大量复制的hexapla的全部，但奥利的合并案文（“第五纵队”）经常被复制，最终没有编辑标记，而老一辈的LXX非化合文字被忽视。因此，这项合并案文，成为第一个主要的基督教校订的LXX的，通常被称为Hexaplar校订。在下面的奥利世纪，其他两个主要的recensions确定了杰罗姆，谁归功于这些吕西安和赫西基奥斯。
LXX的最古老的手稿，包括第二世纪利未记和申命记公元前片段（Rahlfs号。801，819和957），以及公元前1世纪创世纪，出埃及记，利未记，民数记，申命记片段，以及未成年人的先知（Rahlfs号。802，803，805，848，942和943）。在LXX的相对完整的手稿当地邮戳的Hexaplar rescension，包括食品Vaticanus和法典西奈抄本4世纪和5世纪法典颈。这些确实是现存最古老的旧任何语言约接近完成的手稿;现存最古老的完整的希伯来文之日起约600年后，从10世纪上半叶。虽然有这三个抄本之间的差异，学者一致认为，今天一LXX的 - 那就是，原来的前基督教翻译 - 所有这三个基础。各种犹太教和后来的基督教修订和recensions的主要是为负责的抄本分歧。
七十，拉丁语武加大和马所拉文本
七十之间，拉丁武加大和马所拉文本的许多差异的来源一直讨论的学者。继文艺复兴时期，人文主义者之间的​​一些共同的意见是，从拙劣的LXX翻译希伯来文翻译，而且随着时间的推移变得越来越LXX的腐败。最广​​为接受的观点是，原来今天七十提供了一个早期的希伯来文字的变种相当准确的记录，从祖先的马所拉文本以及拉丁语武加大，那些对后者似乎有两种不同更类似的文字遗产。
尽管这些问题，对一般的LXX文本靠近Masoretes和通行的。例如，创世记4:1-6两个相同的LXX，大麦和马所拉文本。同样地，创世纪4:8到这一章的结尾是一样的。只有一个明显的区别在这一章在4:7，即：
创世纪4:7，LXX的（网）
创世纪4:7，马所拉和从MT（犹太文物出版社）英语翻译
创世纪4:7，拉美vulgate（Douay -兰斯）
如果你提供正确的，但不正确的鸿沟，你有没有犯罪？安静，他的办法是你，你将凌驾于他。 הֲלוֹאאִםתֵּיטִיבשְׂאֵתוְאִםלֹאתֵיטִיבלַפֶּתַחחַטָּאתרֹבֵץוְאֵלֶיךָתְּשׁוּקָתוֹוְאַתָּהתִּמְשָׁלבּוֹ：这难道不是这样，如果你提高，这将是原谅你吗？如果没有改善，但是，在入口处，罪是在撒谎，只有你是它的渴望，但可以排除了它。“如果你做得很好，你必不接受？但如果生病，不得罪随即目前在门外？但其上的情欲，须由你，你就拥有它的统治。
这个实例说明了评估之间的LXX和马所拉文本以及武加大差异的复杂性。尽管七十之间的意义和更高的文本敲响的分歧，几乎相同的辅音希伯来源文本可以重建。显而易见的语义的差异来解释诗的困难和替代战略的结果涉及到vowelization分歧和辅音文字标点符号。
之间的LXX和MT这样的差异分为四类。
1。不同的希伯来来源MT和的LXX。这方面的证据，可以发现在整个旧约。最明显的就是在耶利米和工作，其中的LXX是要短得多，在不同的章节顺序出现较吨，和Esther的主要区别之一，几乎在LXX文字的诗句有三分之一没有在MT平行。一个更微妙的例子中可以找到以赛亚36.11;的意义，最终仍然是相同的，但证据的话选择不同的文字。在MT上写着“...人tedaber yehudit BE的'ozne公顷`我人公顷霍马”[发言不是在（或 - 可以听到）朱迪亚语言的耳朵上墙的人]。同样的诗句在lxx读取根据布伦顿翻译“，讲不是我们在犹太语：。说话，并因此在墙上的男人，你的耳朵”在MT上写着“人民”里的LXX写着“人”。这种差异是很轻微，不影响诗的含义。一次学者曾使用这样的差异声称的LXX是一个原来的希伯来文翻译不佳。随着死海古卷的发现，变异的圣经希​​伯来文被发现。其实这首诗被发现在昆兰（1QIsaa）在希伯来文单词“haanashim”（男子）是在“haam”（人民）的地方发现。这一发现，和其他类似的显示，即使看似微小的翻译的差异可能是希伯来文的源文本变异的结果。
2。在解释上的差异而产生来自同一希伯来文。一个很好的例子是创世纪4.7所示。
3。作为一个地道的翻​​译问题造成的差异（即希伯来成语不得轻易转化成希腊文，因此，有些差异是有意或无意地传授）。例如，在诗篇47:10的MT写着“世上的盾牌，是属上帝”。该LXX写着“为了上帝是地球的强大的。”这个比喻“盾牌”将不会取得多大的意义了希腊议长，因此改为“大能者”将被替换，以保留原来的含义。
4。在希伯来文或希腊（发散revisionary / recensional校订变化和抄写错误）传输的变化

死海古卷
圣经的手稿中发现昆兰，俗称死海古卷（直）已知，促使与希伯来文圣经相关的各种文字，包括七十比较。彼得弗林特，濒危物种公约伊曼纽尔托夫，对春联总编辑，谁决策支持系统的文本确定了五个类别广泛的变化：
1。原马所拉：这包括一个稳定的文字和大量的马所拉文本和鲜明的协议。约60％的圣经卷轴属于这一类（如1QIsa - B）的
2。预译本：这是手稿已同希腊圣经独特的亲和力。这些数字只有约5％的圣经卷轴，例如4QDeut - Q表4QSam - A和4QJer - B的，4QJer三维。除了这些手稿，其他几个人一起分享阅读的译本与众不同的个人，虽然他们不属于这一类。
3。昆兰“生活圣经”：这是，据托夫，被复制按照“昆兰实践”，即具有鲜明的长期正字法和形态，常见错误及更正，以及免费的方式向文本（手稿等。春联约占20％的圣经主体，包括大以赛亚滚动（1QIsa - a）项：
4。预撒玛利亚：这是决策支持系统的文字手稿的形式反映在撒玛利亚五经发现，虽然是后来撒玛利亚圣经本身，包含在这些早期的卷轴没有找到的信息（如在示剑神的圣山，而不是耶路撒冷）。昆兰证人 - 其特点是字形改正，harmonizations与平行文本中的五经其他地区 - 包括约5％的圣经卷轴。 （例如4QpaleoExod米）
5。不结盟：这是一个类别，显示没有与其他四个文本类型中的任何一致的路线。这些数字约10％的圣经卷轴，包括4QDeut - B的，4QDeut - C中，4QDeut - H和4QIsa - C和4QDan -一。
文本来源呈现出不同的读数。例如，Bastiaan凡Elderen比较三种申命记32.34，对摩西的歌最后的变化。

申命记32.43，马所拉申命记32.43，32.43昆兰申命记，七十
一欢呼，澳国与他的人民，
2对于他会报复他的仆人流血
3和会令他的敌人复仇
4而将清除他的土地，他的人民。


一欢呼，诸天和他在一起，
二和崇拜他，你神圣的
3对于他会报复他的儿子的血
4他会令他的敌人复仇
5他必报答那些恨他
6和他清除了他的人民的土地。

一欢呼，诸天和他在一起，
2还有，让神的崇拜他所有的儿子
3欢呼啊，他的国家与人民，
4，让所有的使者被他强
5因为他打击报复的，他儿子的血
6他必讨公道，并赔偿他的敌人
7和他那些讨厌的报应
8耶和华将清洗他的人民的土地。

死海古卷与5％的连接到七十，为研究的希伯来文圣经希腊文的学者的重要信息。

使用的译本

犹太使用
出发约2世纪的行政长官，有几个因素导致大多数犹太人放弃的LXX使用。最早的必要性詹蒂莱基督徒使用的LXX，因为它是当时唯一的圣经希腊文版本，大多数，如果不是所有的这些早期非犹太人基督徒，不能读希伯来文。在与对手的LXX宗教协会可能已令它在犹太人和犹太学者新一代的眼睛嫌疑人。也许更重要的是，希腊的语言，因此希腊圣经中犹太人在下降，其中大部分来自希腊讲成东罗马帝国的阿拉姆讲帕提亚帝国时逃离耶路撒冷被罗马人摧毁。相反，犹太人用希伯来文/阿拉姆根手稿后来由马所拉Masoretes编制的;和权威性的阿拉姆语翻译，如Onkelos和拉比Yonathan本Uziel的。
什么是最适合的LXX也许，从其他希腊版本的不同显着，是在LXX开始后失去了它与当代的希伯来圣经中发现的差异犹太制裁。即使是希腊讲犹太人倾向于少的LXX，宁愿在希腊，如二世纪天鹰翻译，这似乎更符合当代希伯来文一致，在其他犹太人的版本。虽然没有使用过犹太人自第二世纪的行政长官，在崇拜或宗教研究LXX七十的，最近的学术研究带来了新的犹太了兴趣。

基督教使用
早期的基督教教会所用的希腊文，因为希腊是一个在当时罗马帝国的通用语言，以及希腊和罗马教会的语言（阿拉姆是叙利亚的基督教，它使用Targums语言）。之间的旧约，例如，七十和现在失去了希伯来文（虽然在一定程度和某种形式的传统，在马所拉携带）使徒利用的关系是复杂的。在七十似乎已经为使徒的主要来源，但它不是唯一的一个。圣杰罗姆提供的，例如，2.15和0.23马特，约翰19.37，约翰7.38，1肺心病。 2.9。作为例子，没有发现在七十，但在希伯来文（太不存在于目前2.23 masoretic马所拉的传统，目前无论是虽然根据圣杰罗姆，它是在以赛亚书11.1）。此外，新约圣经的作家，犹太圣经引用时，或当引述耶稣这样做，可自由使用的希腊语翻译，暗示耶稣，他的使徒和他们的追随者认为这是可靠的。
在早期基督教教会中，假定的事实是，翻译的译本是由犹太人在基督时代，而且在某些地方给自己更多的译本比（比方说，第二世纪）的希伯来文基督的解释，被视为证据，认为“犹太人”的方式改变了，令他们少基督希伯来文。例如关于以赛亚7.14爱任纽：在七十明确写入了玛利亚不得隐瞒。虽然希伯来文是，根据爱任纽，按
Theodotion和雕（信仰犹太教双方的proselytes）解释为一个年轻的女人，要怀孕的时间。而根据爱任纽的以便尼派利用这一要求，约瑟夫是耶稣（生物）父亲：从爱任纽的角度来看这是纯粹的异端，由（晚）反基督教改建在希伯来文圣经，因为明显的促进上了年纪，前基督教，七十。
当杰罗姆承担了旧拉丁语翻译版本的译本，他检查了对希伯来文译本是当时可用。他开始相信更好作证的希伯来文译本比基督。他打破了教会的传统和翻译了拉丁文圣经旧约，他从希伯来文，而不是最希腊。他的选择是严厉批评奥古斯丁，他的当代，一个更温和的批评，洪水从那些谁视为伪造杰罗姆来了。但随着时间的推移，杰罗姆的版本逐渐增加，直到它接受流离失所的septuagint七十旧拉丁语翻译。
东正教仍喜欢使用为基础，翻译成其他语言的旧约的LXX。东部东正教也使用LXX的联合国翻译的希腊的是礼仪语言，例如在君士坦丁堡，希腊和塞浦路斯东正教教会的东正教堂。许多现代的关键译本的旧约，而使用作为其基础masoretic马所拉文本，协商，试图重建时的希伯来文，后者目前还不清楚，但无可否认贪污，或含糊不清的意义七十以及其他版本。
伪经
主条目：圣经伪经
七十不仅包括在希伯来文圣经中找到一些书籍，看到犹太圣经详情佳能发展。改造后，许多新教圣经开始，犹太教佳能和排除其他书籍。罗马天主教徒，但是，​​这些书籍包括佳能，而在他们的东正教教堂使用除所罗门的诗篇所有书籍的译本。圣公会lectionaries还使用除诗篇151所有书籍，以及完整的授权（国王詹姆斯）版本（以下日内瓦圣经，1560）包括在一个单独的部分标有这些额外的书籍“伪经”。
语言的译本
部分路段的译本可能显示Semiticisms，或成语，如希伯来文和阿拉姆对犹太人的语言为基础的词组。其他书籍，如丹尼尔和LXX的谚语，表明希腊影响更加强烈。但以理书是在几乎所有的希腊圣经发现，但是，是不是从LXX的，而是从Theodotion的翻译，这更像马所拉的大牛。
该LXX也为阐明前马所拉的希伯来语有用的：许多专有名词的拼写出在希腊的LXX元音，而现在的希伯来文没有元音指点。一但是，必须谨慎评估这些证据，因为它是极不可能的所有古老的希伯来文的声音有准确的希腊等值。
书籍的译本
另见下文表书籍。

所有的西方法典的旧约​​书被发现在七十，但并不总是为了配合西方的书籍订购。为旧约译本顺序是国内最早（4世纪）基督教圣经明显。
一些是设置在马所拉文本，除了书放在一起。例如，塞缪尔书籍和君王的书籍是在LXX一分四个部分称为Βασιλειῶν（简称“简述乾隆”）的书。在LXX的，补充的编年史书简述乾隆，它被称为Paraleipoménon（Παραλειπομένων-东西排除在外）。在七十组织为十二个12种图书的一小部分的先知。
一些古老的起源经文被发现在七十，但没有在希伯来文中。这些措施包括对丹尼尔和Esther补充。欲了解更多有关这些图书的信息，请参阅文章圣经伪经，圣经正典，圣经书籍和经书。
新约圣经典故，使一对数，可能引用[编辑]其他书籍。这些书是托比书，朱迪，所罗门的智慧，智慧耶稣基督西拉奇，巴鲁克，耶利米书（后来成为巴鲁克的第6章武加大）的儿子，丹尼尔（即阿扎里亚斯鲁祈祷，宋加三儿童，Sosanna和Bel和龙），以斯帖，加1马加比，二马加比，三马加比，四马加比，1埃斯德拉斯，诗经，包括玛拿西祈祷，所罗门的诗篇，和诗篇151。这些书的规范验收不一基督教传统，也没有从七十派生典型的书籍，为讨论请参见圣经伪经的文章。
What is Codex Sinaiticus?

Codex Sinaiticus, a manuscript of the Christian Bible written in the middle of the fourth century, contains the earliest complete copy of the Christian New Testament. The hand-written text is in Greek. The New Testament appears in the original vernacular language (koine) and the Old Testament in the version, known as the Septuagint, that was adopted by early Greek-speaking Christians. In the Codex, the text of both the Septuagint and the New Testament has been heavily annotated by a series of early correctors.

The significance of Codex Sinaiticus for the reconstruction of the Christian Bible's original text, the history of the Bible and the history of Western book-making is immense.

法典西奈抄本是什么？
西奈抄本，是在第四世纪中叶写的基督教圣经手稿，包含了基督教新约圣经最早的完整副本。手写的文字是在希腊。新约出现在原来的白话语言（koine）和旧版本中的约，作为七十已知，这是早期希腊讲基督徒通过。在法典，这两个译本和新约文本已深受一系列的早期校正注释。

该法典西奈抄本为基督教圣经的原文重建的意义，圣经的历史和西方书籍创造历史的是巨大的。
Production

Codex Sinaiticus was copied by more than one scribe. Constantine Tischendorf identified four in the nineteenth century. Subsequent research decided that there were three, but it is possible that a fourth (different from Tischendorf’s fourth scribe) can be identified. Each of the three undisputed scribes has a distinctive way of writing which can be identified with practice. Each also had a distinctive way of spelling many sounds, particularly vowels which scribes often wrote phonetically. One of them may have been a senior copyist.

To make their manuscript, the scribes had to perform a series of tasks. They had to

1. determine a format (there are very few surviving manuscripts written with four columns to a page);

2. divide the work between them;

3. prepare the parchment, including ruling it with a framework for the layout of columns and lines;

4. prepare the manuscripts they were copying;

5. get pens and ink together;

6. write the text;

7. check it;

8. assemble the whole codex in the right order.

生产
西奈抄本是抄抄写超过一。君士坦丁提申多夫指出在十九世纪四。随后的研究决定，有三个，但它可能是第四个（从提申多夫的第四隶不同）可以识别。三每个人都有一个无可争议的文士独特的写作方式，也可以用实践中发现。每个也有许多声音拼写，尤其是元音的发音文士经常写独特的方式。其中一人可能是一名高级模仿者。

为了使他们的手稿，文士必须执行一系列任务。他们必须

确定的格式（也有极少数幸存的一列四页的书面手稿）;
他们之间的鸿沟的工作;
执政的准备，包括同一个列和行的布局框架内羊皮纸;
他们准备复制的手稿;
得到钢笔和墨水一起;
写作文;
检查它;
聚集在正确的顺序整个法典。
History of Codex Sinaiticus

The text which follows, concerning the history of the Codex Sinaiticus, is the fruit of collaboration by the four Institutions that today retain parts of the said Codex: the British Library, the Library of the University of Leipzig, the National Library of Russia in Saint Petersburg, and the Holy Monastery of the God-Trodden Mount Sinai (Saint Catherine’s). These Institutions recognize that events concerning the history of the Codex Sinaiticus, from 1844 to this very day, are not fully known; hence, they are susceptible to widely divergent interpretations and recountings that are evaluated differently as to their form and essence. Although they have not come to a full accord over the recent history of the Codex, the four collaborating Institutions offer the present, common, agreed text as the basis of a common formulation, as a framework of historical reference that may be completed by yet further documents, and as a basis for dialogue and the interpretation of events.
历史法典西奈抄本
该文本如下，有关法典西奈抄本的历史，是由这四个机构的合作成果，今天保留部分法典说：英国图书馆，在圣莱比锡大学，俄罗斯国立图书馆图书馆圣彼得堡，以及神走过西奈山圣寺（圣凯瑟琳斯）。这些机构认识到事件的有关西奈抄本历史，从1844年到今天，并没有充分认识，因此，他们很容易受到广泛不同的解释，并进行评估，以不同的形式和本质讲述。虽然他们没有过来法典最近的历史一个完整的协议，合作机构提供的四本，普通的，商定了一个共同的基础上制定的文本，作为历史的参考框架，还可以通过进一步完善文件，并作为对话的基础，对事件的解释。
The Codex Vaticanus (The Vatican, Bibl. Vat., Vat. gr. 1209; no. B or 03 Gregory-Aland, δ 1 von Soden), is one of the oldest extant manuscripts of the Greek Bible (Old and New Testament). The Codex is named for the residence in the Vatican Library where it has been stored since the 15th century. It is written on 759 leaves of vellum in uncial letters, and has been dated palaeographically to the 4th century.

The manuscript became known to Western scholars as a result of correspondence between Erasmus and the prefects of the Vatican Library. Portions of the codex have been collated by several scholars, but numerous errors were made in the process. The Codex's relationship to the Latin Vulgate was unclear, and scholars initially were unaware of the Codex's value, which changed in the 19th century, when transcriptions of the full codex were completed. At that point scholars realized the text differed from the Vulgate and the Textus Receptus.

Current scholarship considers the Codex Vaticanus to be one of the best Greek texts of the New Testament, with that of the Codex Sinaiticus as its only competitor. Until the discovery by Tischendorf of the Sinaiticus text, the Codex was unrivaled. It was extensively used by Westcott and Hort in their edition of The New Testament in the Original Greek in 1881. The most widely sold editions of the Greek New Testament are largely based on the text of the Codex Vaticanus. 
法典梵蒂冈（梵蒂冈，1209。），是现存最古老的 手稿 希腊圣经（旧约和新约）之一。食品法典委员会是命名为居住在梵蒂冈图书馆至今已经在15世纪中。这是写在羊皮纸叶759在安色尔字体信件，并已在4世纪古图形。
这份手稿被称为西方学者作为之间的伊拉斯谟和梵蒂冈图书馆省长对应的结果。食品法典委员会部分已整理几位学者，但无数的错误，在这个过程中取得。食品法典委员会的关系，以拉丁语武加大不清楚，学者最初是对食品的价值，这在19世纪，当全手抄本抄录完成修改并不知情。在这一点上实现了从学者武加大和Web网站
承认不同的文本。
当前奖学金认为法典梵蒂冈成为了最好的希腊文新约圣经之一法典西奈抄本，作为其唯一的竞争对手。直到由西奈抄本的文字提申多夫发现，食品法典委员会是无与伦比的。它被广泛用于园艺
韦斯科特在他们在原来的希腊文新约在1881年版。希腊新约中最畅销的版本，大致是根据法典梵蒂冈文本。
