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Layman
The apostle Matthew records that the birth of Jesus was accompanied by an extraordinary celestial event: a star that led the magi1 (the “wise men”) to Jesus. This star “went before them, till it came and stood over where the young child was” (Matthew 2:9). What was this star? And how did it lead the magi to the Lord? There have been many speculations.

Common Explanations

The star mentioned in Matthew is not necessarily what we normally think of as a star. That is, it was not necessarily an enormous mass of hydrogen and helium gas powered by nuclear fusion. The Greek word translated star is aster (αστηρ), which is where we get the word astronomy. In the biblical conception of the word, a star is any luminous point of light in our night sky. This would certainly include our modern definition of a star, but it would also include the planets, supernovae, comets, or anything else that resembles a point of light. But which of these explanations best describes the Christmas star?

A supernova (an exploding star) fits the popular Christmas card conception of the star. When a star in our galaxy explodes, it shines very brightly for several months. These beautiful events are quite rare and outshine all the other stars in the galaxy. It seems fitting that such a spectacular event would announce the birth of the King of kings—the God-man who would outshine all others. However, a supernova does not fit the biblical text. The Christmas star must not have been so obvious, for it went unnoticed by Israel’s King Herod (Matthew 2:7). He had to ask the magi when the star had appeared, but everyone would have seen a bright supernova.

Nor could the Christmas star have been a bright comet. Like a supernova, everyone would have noticed a comet. Comets were often considered to be omens of change in the ancient world. Herod would not have needed to ask the magi when a comet had appeared. Moreover, neither a comet nor a supernova moves in such a way as to come and stand over a location on earth as the Christmas star did (Matthew 2:9). Perhaps the Christmas star was something more subtle: a sign that would amaze the magi but would not be noticed by Herod.

A Conjunction?

This leads us to the theory that the Christmas star was a conjunction of planets. A conjunction is when a planet passes closely by a star or by another planet. Such an event would have been very meaningful to the magi, who were knowledgeable of ancient astronomy, but would likely have gone unnoticed by others. There were several interesting conjunctions around the time of Christ’s birth. Two of these were triple conjunctions; this is when a planet passes a star (or another planet), then backs up, passes it again, then reverses direction and passes the star/planet a third time. Such events are quite rare.

Nonetheless, there was a triple conjunction of Jupiter and Saturn beginning in the year 7 B.C. Also, there was a triple conjunction of Jupiter and the bright star Regulus beginning in the year 3 B.C. Of course, we do not know the exact year of Christ’s birth, but both of these events are close to the estimated time. Advocates of such conjunction theories point out that the planets and stars involved had important religious significance in the ancient world. Jupiter was often considered the king of the gods, and Regulus was considered the “king star.” Did such a conjunction announce the birth of the King of kings? However, the Bible describes the Christmas star as a single star—not a conjunction of two or more stars. Neither of the above conjunctions was close enough to appear as a single star.

But there was one (and only one) extraordinary conjunction around the time of Christ’s birth that could be called a “star.” In the year 2 B.C., Jupiter and Venus moved so close to each other that they briefly appeared to merge into a single bright star. Such an event is extremely rare and may have been perceived as highly significant to the magi. Although this event would have been really spectacular, it does not fully match the description of the Christmas star. A careful reading of the biblical text indicates that the magi saw the star on at least two occasions: when they arrived at Jerusalem (Matthew 2:2) and after meeting with Herod (Matthew 2:9). But the merging of Jupiter and Venus happened only once—on the evening of June 17.

Although each of the above events is truly spectacular and may have been fitting to announce the birth of the King of kings, none of them seems to fully satisfy the details of the straightforward reading of Matthew 2. None of the above speculations fully explain how the star “went ahead of ” the magi nor how it “stood over where the child was.” Indeed, no known natural phenomenon would be able to stand over Bethlehem since all natural stars continually move due to the rotation of the earth.2 They appear to rise in the east and set in the west, or circle around the celestial poles. However, the Bible does not say that this star was a natural phenomenon.

Natural Law

Of course, God can use natural law to accomplish His will. In fact, the laws of nature are really just descriptions of the way that God normally upholds the universe and accomplishes His will. But God is not bound by natural law; He is free to act in other ways if He so chooses. The Bible records a number of occasions where God has acted in a seemingly unusual way to accomplish an extraordinary purpose.

The Virgin Birth itself was a supernatural event; it cannot be explained within the context of known natural laws. For that matter, God has previously used apparently supernatural signs in the heavens as a guide. In Exodus 13:21, we find that God guided the Israelites by a cloud by day and a pillar of fire by night. It should not be surprising that a supernatural sign in the heavens would accompany the birth of the Son of God. The star that led the magi seems to be one of those incredible acts of God—specially designed and created for a unique purpose.3 Let us examine what this star did according to Matthew 2.

Purpose of the Star

First, the star alerted the magi to the birth of Christ, prompting them to make the long trek to Jerusalem. These magi were “from the East,” according to verse 1; they are generally thought to be from Persia, which is east of Jerusalem. If so, they may have had some knowledge of the Scriptures since the prophet Daniel had also lived in that region centuries earlier. Perhaps the magi were expecting a new star to announce the birth of Christ from reading Numbers 24:17, which describes a star coming from Jacob and a King (“Scepter”)4 from Israel.5
Curiously, the magi seem to have been the only ones who saw the star—or at least the only ones who understood its meaning. Recall that King Herod had to ask the magi when the star had appeared (Matthew 2:7). If the magi alone saw the star, this further supports the notion that the Christmas star was a supernatural manifestation from God rather than a common star, which would have been visible to all. The fact that the magi referred to it as “His star” further supports the unique nature of the star.6
The position of the star when the magi first saw it is disputed. The Bible says that they “saw His star in the east” (Matthew 2:2). Does this mean that the star was in the eastward heavens when they first saw it, or does it mean that the magi were “in the East” (i.e., Persia) when they saw the star?7 If the star was in the East, why did the magi travel west? Recall that the Bible does not say that the star guided the magi to Jerusalem (though it may have); we only know for certain that it went before them on the journey from Jerusalem to the house of Christ. It is possible that the star initially acted only as a sign, rather than as a guide. The magi may have headed to Jerusalem only because this would have seemed a logical place to begin their search for the King of the Jews.

But there is another interesting possibility. The Greek phrase translated in the East (εν ανατολη) can also be translated at its rising. The expression can be used to refer to the east since all normal stars rise in the east (due to earth’s rotation). But the Christmas star may have been a supernatural exception—rising in the west over Bethlehem (which from the distance of Persia would have been indistinguishable from Jerusalem). The wise men would have recognized such a unique rising. Perhaps they took it as a sign that the prophecy of Numbers 24:17 was fulfilled since the star quite literally rose from Israel.


Clearing Up Misconceptions

Contrary to what is commonly believed, the magi did not arrive at the manger on the night of Christ’s birth; rather, they found the young Jesus and His mother living in a house (Matthew 2:11). This could have been nearly two years after Christ’s birth, since Herod—afraid that his own position as king was threatened—tried to have Jesus eliminated by killing all male children under the age of two (Matthew 2:16).

It seems that the star was not visible at the time the magi reached Jerusalem but then reappeared when they began their (much shorter) journey from Jerusalem to the Bethlehem region, approximately 6 miles (10 km) away. This view is supported by the fact that first, the magi had to ask King Herod where the King of the Jews was born, which means the star wasn’t guiding them at that time (Matthew 2:2). And second, they rejoiced exceedingly when they saw the star (again) as they began their journey to Bethlehem (Matthew 2:10).

After the magi had met with Herod, the star went on before them to the Bethlehem region8 and stood over the location of Jesus. It seems to have led them to the very house that Jesus was in—not just the city. The magi already knew that Christ was in the Bethlehem region. This they had learned from Herod, who had learned it from the priests and scribes (Matthew 2:4–5, 8). For a normal star, it would be impossible to determine which house is directly beneath it. The star over Christ may have been relatively near the surface of earth (an “atmospheric” manifestation of God’s power) so that the magi could discern the precise location of the Child.

Whatever the exact mechanism, the fact that the star led the magi to Christ is evidence that God uniquely designed the star for a very special purpose. God can use extraordinary means for extraordinary purposes. Certainly the birth of our Lord was deserving of honor in the heavens. It is fitting that God used a celestial object to announce the birth of Christ since “the heavens declare the glory of God” (Psalm 19:1).
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Footnotes

1. Magi (pronounced ma'ji') were scholars of the ancient world, possibly a class of Zoroastrian priests from Media or Persia. It is commonly assumed that three magi came on the journey to visit Christ since they brought three gifts. However, the Bible does not actually give the number of magi. 
2. The star that moves the least is the North Star because it is almost directly in line with the earth’s North Pole. However, this would not have been the case at the time of Christ’s birth, due to a celestial phenomenon called “precession.” There was no “North Star” during Christ’s earthly ministry. 
3. Although this star seems to break all the rules, it is perhaps even more amazing that essentially all the other stars do not. The fact that all the stars in our night sky obey orderly logical laws of nature is consistent with biblical creation and inconsistent with secular notions. For more information on the laws of nature, seewww.answersingenesis.org/articles/am/v1/n2/god-natural-law. 
4. This verse makes use of synecdoche—the part represents the whole. In this case, the scepter represents a scepter bearer (i.e., a king). This is clear from the synonymous parallelism (see the next note). 
5. This verse is written in synonymous parallelism, which is a form of Hebrew poetry in which a statement is made followed by a very similar statement with the same basic meaning. “A star shall come forth from Jacob, and a Scepter shall rise from Israel.” Both statements poetically indicate the coming of a future king (Christ). Star and Scepter (bearer) both indicate a king, and Israel and Jacob are two names for the same person who is the ancestor of the coming king. 
6. Granted, all stars were created by God and therefore belong to Him. But the Christmas star is specially designated as “His” (Christ’s), suggesting its unusual nature. 
7. The latter view is indicated by John Gill in his commentary. 
8. Although we know Christ was born in the town of Bethlehem, there is no reason to suppose that He remained there for the entire time of the magi’s journey. We know that Christ’s family brought Him to the Temple in Jerusalem after the days of purification (Luke 2:22); it is possible that they went directly to Nazareth after that (Luke 2:39) and then returned to Bethlehem sometime later. The wise men apparently did meet Christ in the Bethlehem region, however. We know this because as soon as they departed, God warned Joseph (Matthew 2:13) that Herod was about to kill all the male children in Bethlehem and its environs (Matthew 2:16), necessitating the escape to Egypt. 
(下面中文使用谷歌翻译。需要修正和编辑。)
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使徒马太记录耶稣诞生是伴随着非凡的天文事件导致耶稣的法师1（“智者”）的明星。这个星“之前，他们去了，直到它来到站，在那里，年轻的孩子”（马太福音2:9）。什么是明星？ ，又是如何带领贤士主？已经有很多猜测。
常见的解释
在马太福音中提到的明星不一定是我们通常所认为作为一个明星。也就是说，它不一定是一个巨大的氢气和氦气的核聚变供电质量。希腊文翻译的明星是紫苑（αστηρ），这是我们得到了字天文学。在圣经一词的概念，一个明星是任何发光点的光，在我们的夜空。这当然也包括我们的一个明星的现代定义，但它也将包括行星，超新星，彗星，或其他任何类似的光点。但这些解释最能说明圣诞星？
一颗超新星（爆炸明星）适合的明星流行的圣诞贺卡的概念。在我们的银河系恒星爆炸时，令人眼前一亮非常明亮了好几个月。这些美丽的事件是相当罕见的，和所有其他恒星在银河系中一枝独秀。如此壮观的事件将宣布国王国王神的人会胜过所有其他的诞生，它似乎是恰当的。然而，一颗超新星不符合圣经的文字。圣诞星必须没有那么明显，它忽视了以色列的希律王（马太福音2:7）。他要求当明星出现贤士，但每个人都会看到明亮的超新星。
也不能在圣诞之星一直是明亮的彗星。超新星一样，每个人都会注意到一个彗星。彗星，都往往被认为是古代世界变化的征兆。希律不会需要问法师，当彗星出现过。此外，既不是彗星，也不在这样一种方式来和立场圣诞星地球上的位置一个超新星移动（马太福音2:9）。圣诞星可能是更微妙的东西：一个标志，会惊奇的贤士，但不会被希律注意到。
连词？
这使我们的理论，圣诞星的行星一起。一个结合是当一个行星通过密切星或另一个星球。这样的事件已非常有意义的贤士，谁是古代天文学知识，但可能会被他人所忽略了。各地的基督诞生时，有几个有趣的连词。其中两个是三重连词，这是当一个行星传递一个明星​​（或其他行星），然后备份，再次传递给它，然后反转方向和传递星/星球第三次。这些事件是相当罕见的。
尽管如此，有三重结合的木星和土星开始在公元前今年7此外，有三重结合的木星和明亮的恒星轩辕在公元前第3年开始当然，我们不知道的基督诞生的确切一年，但这些事件都是接近的估计时间。这种结合理论的倡导者指出，行星和恒星在古代世界重要的宗教意义。木星通常被认为是众神之王，轩辕被认为是“景星”这样的一起宣布万王之王诞生？然而，“圣经”描述为一个单一的恒星，而不是两个或两个以上颗星一起的圣诞星。上述连词都不是足够接近，显示为一个单一的明星。
但有是之一（和只有一）围绕基督的诞生时非凡的结合，可以被称为一个“明星。”在今年2公元前，木星和金星移动使彼此接近，他们简要地出现合并成一个单一耀眼的明星。这样的事件是非常罕见的，并可能已被认为高度显著的贤士。虽然这个事件本来真的很壮观，它不完全匹配的圣诞之星的描述。一个仔细阅读“圣经”文本表示，贤士看到至少有两次的明星：当他们抵达耶路撒冷（马太福音2:2）后，与希律王（马太福音2:9）的会议。但木星和金星的合并只有一次在6月17日晚发生。
虽然上述事件煞是壮观，可能已经装修宣布万王之王的诞生，他们没有，似乎完全满足简单的阅读马修2的详细信息。上述猜测并没有充分说明如何之星“去”贤士，也不是“站在那里的孩子是未来。”事实上，没有已知的自然现象将能够超过伯利恒的立场，因为所有的自然明星的不断移动因earth.2他们出现上涨，在东部和西部的旋转，或周围的天体极点的圆。然而，圣经没有说，这颗恒星是一种自然现象。
自然法
当然，神可以使用自然法来实现他的意志。事实上，自然界的规律是真的只是描述的方式，神一般坚持宇宙，并完成他的意志。但神是不绑定的自然法;他是免费的，以其他方式行事，如果他选择。圣经记载的场合神在一个看似寻常的方式采取行动，实现非凡的目的。
童女生子本身是一个超自然的事件，它不能在已知的自然规律的情况下解释。对于这个问题，神以前曾用于为指导的天空，显然是超自然的迹象。在出埃及记13时21分，我们发现，上帝引导以色列人云白天和夜间火灾支柱。这一点也不奇怪，一个在天上的超自然迹象将伴随神的儿子出生。带领贤士的明星似乎是这些令人难以置信的行为之一的神，专门设计和一个独特的目的.3创造，让我们来看看这是什么明星没有根据马太福音2。
天星的目的
首先，明星的基督诞生惊动贤士，促使他们长途跋涉到耶路撒冷。这些贤士“东”，根据第一节，他们一般都被认为是来自波斯，这是耶路撒冷以东。如果是这样的话，他们可能有一些“圣经”的知识，因为先知但以理也住在该地区的世纪早期。也许贤士期待一个新的明星宣布基督诞生，从阅读数字24:17，它描述了一个来自以色列。 5雅各和国王（“权杖”）4星级
奇怪的是，贤士似乎已经看到的明星，或至少理解其含义只有唯一的。回想一下，希律王曾问贤士，当明星出现（马太福音2:7）。如果单靠贤士看到的明星，这进一步支持的概念，圣诞星是上帝的超自然的表现，而不是常见的明星，这已可见。事实上，贤士被称为“他的星”，它进一步支持明星。6的独特性质
贤士第一眼看到它的明星地位是有争议的。圣经上说，他们“看到他的明星在东方”（马太福音2:2）。这是否意味着，在向东天上的明星，当他们第一次看到它，岂不是贤士“东方”（即波斯），当他们看到明星？7，如果在东星，为什么贤士旅游西？回想一下，“圣经”不说，明星引导贤士到耶路撒冷（尽管它可能有）;我们只知道某些来自耶路撒冷的基督之旅的房子之前他们去。它是可能的，最初担任明星只为一个标志，而不是作为指导。贤士可能已前往耶路撒冷，只因为这似乎是一个合乎逻辑的地方，开始他们是犹太人的王。
但还有另一种有趣的可能性。希腊语翻译在东（ενανατολη）也可以在其上升翻译。表达式可以用来指东，因为所有正常的恒星，在东部地区（由于地球的自转）上升。但圣诞星可能已被一种超自然的伯利恒（从波斯的距离将被从耶路撒冷无异）在西方的异常上升。智者会承认这样一个独特的上升。也许他们把它作为一个号24:17的预言实现，因为明星毫不夸张地说，从以色列上升的迹象。
 
清理误解
什么是普遍认为的相反，贤士没有到达马槽上的基督诞生的夜晚，而是他们发现年轻的耶稣和他的母亲生活在一所房子（马太福音2:11）。这可能是近两年后，基督的诞生，因为希律王害怕自己的位置，作为国王威胁试图耶稣下的两个年龄段（马太福音2:16）杀死所有的男性儿童淘汰。
看来，明星贤士达到耶路撒冷的时间是不可见的，但随后又出现了，当他们开始（短得多）的旅程从耶路撒冷到伯利恒地区，约6英里（10公里）的距离。这种观点是支持的事实，第一，贤士不得不问，是犹太人的王希律王诞生了，这意味着恒星是指导当时他们（马太福音2:2）。第二，他们极为高兴，当他们看到明星（再次），因为他们开始他们的旅程到伯利恒（马太福音2:10）。
贤士希律会见后，明星来到他们面前的伯利恒region8站在对耶稣的位置。它似乎已经带领他们非常房子，耶稣是在不仅仅是城市。贤士已经知道，基督在伯利恒地区。他们学会了从希律王，谁学会了从祭司和文士“（马太福音2:4-5，8）。对于一个正常的恒星，它是不可能的，以确定这房子是直接下方。对基督的明星可能已比​​较接近地球表面（一个“大气”神的力量的体现），因此，法师可以看出儿童的确切位置。
无论确切的机制，其实明星带领贤士基督的证据表明神独特的设计了一个非常特殊的目的的明星。神可以用非凡的手段非凡的目的。当然，我们的主的诞生是值得的荣誉，在天上。这是恰当的，神使用的天体宣布，自基督诞生“诸天述说神的荣耀”（诗篇19:1）。
 
脚注
1。贤士（发音ma'ji“）是古代世界的学者，可能是一类从媒体或波斯拜火教的祭司。它通常假定的征程上，三个贤士前来参观基督，因为他们带来了三个礼物。然而，“圣经”实际上并不给法师。
2。该星将至少是北星，因为它几乎是直接与地球的北极。然而，这会不会已经在基督诞生时的情况下，由于天体的现象叫做“岁差”有没有“北极星”在基督的尘世部。
3。虽然这颗恒星似乎要打破所有的规则，它也许是更令人惊讶的，基本上所有的其他明星不的的。事实上，我们的夜空中的所有星服从有序的合乎逻辑的法律性质是一致的，与圣经的创造，与世俗观念不一致。欲了解更多信息的法律性质，seewww.answersingenesis.org/articles/am/v1/n2/god-natural-law。
4。这节经文的使用提喻，部分代表整体。在这种情况下，权杖代表权杖承载（即国王）。从同义并行（见下一注），这是明确的。
5。这首诗歌是写在并行的代名词，这是希伯来诗歌的形式在一份声明中是一个非常类似的语句具有相同的基本含义。 “明星应挺身而出，从雅各，和权杖应上升到以色列。”诗意的两个语句表明了未来的国王（基督）的到来。星和权杖（承载），都表明一个国王，以色列和雅各两个名字为同一人，谁是未来国王的祖先。
6。当然，所有的恒星上帝创造的，因此属于他。但圣诞星是专门指定为“他”（基督），这表明它不同寻常的性质。
7。后者认为是由约翰吉尔表示，在他的评论。
8。虽然我们知道基督出生在伯利恒镇，是没有理由的假设，他仍然是整个法师的旅程时间。我们知道，基督的家庭带来了他在耶路撒冷圣殿（路加福音2:22）净化后的日子里，它是可能的，他们直接去拿撒勒（路加福音2:39），然后返回到伯利恒晚些时候。智者显然没有满足在伯利恒地区基督，但是。我们知道这一点，因为一旦他们离开，上帝警告说，约瑟夫（马太福音2:13），希律王杀死所有的男性儿童在伯利恒及其周围（马太福音2:16），必须到埃及逃避。
Is Jesus God?

by Dr. Ron Rhodes

June 17, 2010

Layman
Is Jesus really God? There are many cults and false religions today that deny it. The Jehovah’s Witnesses, for example, believe Jesus was created by the Father billions of years ago as the Archangel Michael and is hence a “lesser god” than the Father. The Mormons say Jesus was born as the first and greatest spirit child of the Heavenly Father and heavenly mother, and was the spirit-brother of Lucifer. New Agers claim Jesus was an enlightened master. Unitarian Universalists say Jesus was just a good moral teacher. What is the truth about Jesus Christ? We turn to the Scriptures for the answer.

Jesus Truly Is God

There are numerous evidences for the absolute deity of Jesus Christ in the Bible. The following is a summary of the more important evidences.

Jesus Has the Names of God

Jesus Christ possesses divine names—names that can only be used of God. For example:

Jesus is Yahweh. Yahweh is a very common Hebrew name for God in the Old Testament, occurring over 5,300 times. It is translated Lord (all capitals) in many English translations of the Bible.

We first learn of this name in Exodus 3, where Moses asked God by what name He should be called. God replied to him, “I AM WHO I AM. . . .Thus you shall say to the children of Israel, ‘I AM has sent me to you’ ” (verse 14). Yahweh is basically a shortened form of “I AM WHO I AM” (verse 15). The name conveys the idea of eternal self-existence. Yahweh never came into being at a point in time for He has always existed.

Jesus implicitly ascribed this divine name to himself during a confrontation He had with a group of hostile Jews. He said, “I say to you, before Abraham was, I AM” (John 8:58). Jesus deliberately contrasted the created origin of Abraham—whom the Jews venerated—with His own eternal, uncreated nature as God.

Jesus is Kurios. The New Testament Greek equivalent of the Old Testament Hebrew name Yahweh is Kurios. Used of God, Kurios carries the idea of a sovereign being who exercises absolute authority. The word is translated Lord in English translations of the Bible.

To an early Christian accustomed to reading the Old Testament, the word Lord, when used of Jesus, would point to His identification with the God of the Old Testament (Yahweh). Hence, the affirmation that “Jesus is Lord” (Kurios) in the New Testament constitutes a clear affirmation that Jesus is Yahweh, as is the case in passages like Romans 10:9, 1 Corinthians 12:3, andPhilippians 2:5–11.

Jesus is Elohim. Elohim is a Hebrew name that is used of God 2,570 times in the Old Testament. The name literally means “strong one,” and its plural ending (im in Hebrew) indicates fullness of power. Elohim is portrayed in the Old Testament as the powerful and sovereign governor of the universe, ruling over the affairs of humankind.

Jesus is recognized as both Yahweh and Elohim in the prophecy in Isaiah 40:3: “Prepare the way of the Lord [Yahweh]; make straight in the desert a highway for our God [Elohim].” This verse was written in reference to John the Baptist preparing for the coming of Christ (as confirmed in John 1:23) and represents one of the strongest affirmations of Christ’s deity in the Old Testament. In Isaiah 9:6, we likewise read a prophecy of Christ with a singular variant (El) of Elohim: “And His name will be called Wonderful, Counselor, Mighty God [El], Everlasting Father, Prince of Peace.”

Jesus is Theos. The New Testament Greek word for God, Theos, is the corresponding parallel to the Old Testament Hebrew term Elohim. A well-known example of Christ being addressed as God (Theos) is found in the story of “doubting Thomas” in John 20. In this passage, Thomas witnesses the resurrected Christ and worshipfully responds: “My Lord and my God [Theos]” (John 20:28).

Jesus is called Theos throughout the rest of the New Testament. For example, when a jailer asked Paul and Silas how to be saved, they responded: “Believe on the Lord Jesus, and you will be saved, you and your household” (Acts 16:31). After the jailer believed and became saved, he “rejoiced, having believed in God [Theos] with all his household” (verse 34). Believing in Christ and believing in God are seen as identical acts.

Jesus Possesses the Attributes of God

Jesus possesses attributes that belong only to God.

Jesus is eternal. John 1:1 affirms: “In the beginning was the Word, and the Word was with God, and the Word was God.” The word was in this verse is an imperfect tense, indicating continuous, ongoing existence. When the timespace universe came into being, Christ already existed (Hebrews 1:8–11).

Jesus is self-existent. As the Creator of all things (John 1:3; Colossians 1:16; Hebrews 1:2), Christ himself must be uncreated. Colossians 1:17 tells us that Christ is “before all things, and in Him all things consist.”

Jesus is everywhere-present. Christ promised His disciples, “Where two or three are gathered together in My name, I am there in the midst of them” (Matthew 18:20). Since people all over the world gather in Christ’s name, the only way He could be present with them all is if He is truly omnipresent (see Matthew 28:20; Ephesians 1:23, 4:10; Colossians 3:11).

Jesus is all-knowing. Jesus knew where the fish were in the water (Luke 5:4, 6; John 21:6–11), and He knew just which fish contained the coin (Matthew 17:27). He knew the future (John 11:11, 18:4), specific details that would be encountered (Matthew 21:2–4), and knew from a distance that Lazarus had died (John 11:14). He also knows the Father as the Father knows Him (Matthew 11:27; John 7:29, 8:55, 10:15, 17:25).

Jesus is all-powerful. Christ created the entire universe (John 1:3; Colossians 1:16; Hebrews 1:2) and sustains the universe by His own power (Colossians 1:17; Hebrews 1:3). During His earthly ministry, He exercised power over nature (Luke 8:25), physical diseases (Mark 1:29–31), demonic spirits (Mark 1:32–34), and even death (John 11:1–44).

Jesus is sovereign. Christ presently sits at the right hand of God the Father, “angels and authorities and powers having been made subject to Him” (1 Peter 3:22). When Christ comes again in glory, He will be adorned with a majestic robe, and on the thigh section of the robe will be the words, “KING OF KINGS AND LORD OF LORDS” (Revelation 19:16).

Jesus is sinless. Jesus challenged Jewish leaders: “Which of you convicts Me of sin?” (John 8:46). The apostle Paul referred to Jesus as “Him who knew no sin” (2 Corinthians 5:21). Jesus is one who “loved righteousness and hated lawlessness” (Hebrews 1:9), was “without sin” (Hebrews 4:15), and was “holy, harmless, [and] undefiled” (Hebrews 7:26).

Jesus Possesses the Authority of God

Jesus always spoke in His own divine authority. He never said, “Thus saith the Lord” as did the prophets; He always said, “Verily, verily, I say unto you. . . .” He never retracted anything He said, never guessed or spoke with uncertainty, never made revisions, never contradicted himself, and never apologized for what He said. He even asserted, “Heaven and earth will pass away, but My words will by no means pass away” (Mark 13:31), hence elevating His words directly to the realm of heaven.

Jesus Performs the Works of God

Jesus’ deity is also proved by His miracles. His miracles are often called “signs” in the New Testament. Signs always signify something—in this case, that Jesus is the divine Messiah.

Some of Jesus’ more notable miracles include turning water into wine (John 2:7–8); walking on the sea (Matthew 14:25; Mark 6:48; John 6:19); calming a stormy sea (Matthew 8:26; Mark 4:39; Luke 8:24); feeding 5,000 men and their families (Matthew 14:19; Mark 6:41; Luke 9:16;John 6:11); raising Lazarus from the dead (John 11:43–44); and causing the disciples to catch a great number of fish (Luke 5:5–6).

Jesus Is Worshiped as God

Jesus was worshiped on many occasions in the New Testament. He accepted worship from Thomas (John 20:28), the angels (Hebrews 1:6), some wise men (Matthew 2:11), a leper (Matthew 8:2), a ruler (Matthew 9:18), a blind man (John 9:38), an anonymous woman (Matthew 15:25), Mary Magdalene (Matthew 28:9), and the disciples (Matthew 28:17).

Scripture is emphatic that only God can be worshiped (Exodus 34:14; Deuteronomy 6:13;Matthew 4:10). In view of this, the fact that both humans and angels worshiped Jesus on numerous occasions shows He is God.

Old Testament Parallels Prove Jesus Is God

A comparison of the Old and New Testaments provides powerful testimony to Jesus’ identity as God. For example, a study of the Old Testament indicates that it is only God who saves. In Isaiah 43:11, God asserts: “I, even I, am the Lord, and besides Me there is no savior.” This verse indicates that (1) a claim to be Savior is, in itself, a claim to deity; and (2) there is only one Savior—the Lord God. It is thus highly revealing of Christ’s divine nature that the New Testament refers to Jesus as “our great God and Savior” (Titus 2:13).

Likewise, God asserted in Isaiah 44:24: “I am the Lord, who makes all things, who stretches out the heavens all alone, who spreads abroad the earth by Myself” (emphasis added). The fact that God alone “makes all things” (Isaiah 44:24)—and the accompanying fact that Christ is claimed to be the Creator of “all things” (John 1:3; Colossians 1:16; Hebrews 1:2)—proves that Christ is truly God.

Pre-incarnate Appearances of Christ

Many theologians believe that appearances of the “angel of the Lord” (or, more literally, “angel of Yahweh”) in Old Testament times were pre-incarnate appearances of Jesus Christ. (The word pre-incarnate means “before becoming a human being.”) There are a number of evidences for this view:

1. The angel of Yahweh appeared to Moses in the burning bush and claimed to be God (Exodus 3:6).

2. Yet, the angel of Yahweh was sent into the world by Yahweh (Judges 13:8–9), just as Jesus was sent into the world in New Testament times by the Father (John 3:17).

3. The angel of Yahweh prayed to Yahweh on behalf of the people of God (Zechariah 1:12), just as Jesus prays to the Father for the people of God today (Hebrews 7:25; 1 John 2:1–2).

4. It would seem that appearances of this “angel” could not be the Father or the Holy Spirit. After all, the Father is One “whom no one has seen or can see” (1 Timothy 6:16, NIV; see also John 1:18, 5:37). Moreover, the Holy Spirit cannot be physically seen (John 14:17). That leaves only Jesus.

5. The angel of Yahweh and Jesus engaged in amazingly similar ministries—such as delivering the enslaved (Exodus 3; Galatians 1:4; 1 Thessalonians 1:10; 2 Timothy 4:18; Hebrews 2:14–15) and comforting the downcast (Genesis 16:7–13; 1 Kings 19:4–8; Matthew 14:14,15:32–39).

These evidences suggest that appearances of the angel of Yahweh in Old Testament times were pre-incarnate appearances of Christ. Assuming this is correct, the word “angel” is used of Christ in these verses in accordance with its Hebrew root, which means “messenger, one who is sent, envoy.” Christ, as the angel of Yahweh, was acting on behalf of the Father, just as He did in New Testament times.

The Biblical Basis for the Trinity

The deity of Christ is intimately connected to the doctrine of the Trinity. This doctrine affirms that there is only one God and that in the unity of the one godhead there are three coequal and coeternal persons—the Father, the Son, and the Holy Spirit. Let us briefly consider the evidence for this doctrine.

There Is One God

In the course of God’s self-disclosure to humankind, He revealed His nature in progressive stages. First, God revealed that He is the only true God. This was a necessary starting point for God’s self-revelation. Throughout history, Israel was surrounded by pagan nations deeply engulfed in the belief that there are many gods. Through the prophets, God communicated to Israel that there is only one true God (Deuteronomy 6:4, 32:39; Psalm 86:10; Isaiah 44:6). Even at this early juncture, however, we find preliminary indications of the Trinity (Genesis 1:26, 11:7; Isaiah 6:8, 48:16). God’s oneness is also emphasized in the New Testament (Romans 3:29–30; 1 Corinthians 8:4; Galatians 3:20; 1 Thessalonians 1:9; 1 Timothy 1:17, 2:5; James 2:19; Jude 25).

The Father Is God

As history unfolded, God progressively revealed more about himself. It eventually became clear that while there is only one God, there are three distinct persons within the one godhead, each individually recognized as God (Matthew 28:19).

The Father, for example, is explicitly called God (John 6:27; Romans 1:7; Galatians 1:1; 1 Peter 1:2). He is also portrayed as having all the attributes of deity—such as being everywhere-present (Matthew 19:26), all-knowing (Romans 11:33), all-powerful (1 Peter 1:5), holy (Revelation 15:4), and eternal (Psalm 90:2).

The Son Is God

Jesus is also explicitly called “God” in Scripture (Titus 2:13; Hebrews 1:8). And He, too, has all the attributes of deity—including being everywhere-present (Matthew 28:20), all-knowing (Matthew 9:4), all-powerful (Matthew 28:18), holy (Acts 3:14), and eternal (Revelation 1:8, 17).

The Holy Spirit Is God

The Holy Spirit is also recognized as God (Acts 5:3–4). He, too, possesses the attributes of deity, including being everywhere-present (Psalm 139:7–9), all-knowing (1 Corinthians 2:10–11), all-powerful (Romans 15:19), holy (John 16:7–14), and eternal (Hebrews 9:14).

Three-in-Oneness in the Godhead

Scripture also indicates there is three-in-oneness in the godhead. In Matthew 28:19, the resurrected Jesus instructed the disciples, “Go therefore and make disciples of all the nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit” (Matthew 28:19). The word name is singular in the Greek, thereby indicating God’s oneness. However, the definite articles in front of Father, Son, and Holy Spirit (in the original Greek) indicate they are distinct personalities, even though there is just one God.

These distinct personalities relate to each other. The Father and Son, for example, know each other (Matthew 11:27), love each other (John 3:35), and speak to each other (John 11:41–42). The Holy Spirit descended upon Jesus at His baptism (Luke 3:22), is called another comforter (John 14:16), was sent by the Father and Jesus (John 15:26), and seeks to glorify Jesus (John 16:13–14).

An Analogy

A helpful analogy of the Trinity is that God is like a triangle that is one figure yet has three different sides (or corners) at the same time. So there is a simultaneous threeness and oneness. Of course, no analogy is perfect since in every analogy there is a similarity and a difference. For example, water can exist simultaneously in three different states as ice, water, and steam; that is, as a solid, liquid, and a gas at pressure of 4 Torr and temperature of 273K. One substance but three totally different personalities.

Answering Objections

Cults and false religions often raise objections against both the deity of Christ and the doctrine of the Trinity. In what follows, key objections will be briefly summarized and answered.

Jesus Is the Son of God

Some claim that because Jesus is the Son of God, He must be a lesser God than God the Father. Among the ancients, however, an important meaning of Son of is “one who has the same nature as.” Jesus, as the Son of God, has the very nature of God (John 5:18, 10:30, 19:7). He is thus not a lesser God.

The Father Is “Greater” Than Jesus

Some cults argue that because Jesus said the Father is “greater” than Him (John 14:28), this must mean Jesus is a lesser God. Biblically, however, Jesus is equal with the Father in His divine nature (John 10:30). He was positionally lower than the Father from the standpoint of His becoming a servant by taking on human likeness (Philippians 2:6–11). Positionally, then, the Father was “greater” than Jesus.

Jesus Is the Firstborn

Some cults argue that because Jesus is the “firstborn of creation” (Colossians 1:15), He is a created being and hence cannot be truly God. Biblically, however, Christ was not created but is the Creator (Colossians 1:16; John 1:3). The term firstborn, defined biblically, means Christ is “first in rank” and “preeminent” over the creation He brought into being.

Jesus Is Not All-Knowing

Some cults argue that because Jesus said no one knows the day or hour of His return except the Father (Mark 13:32), Jesus must not be all-knowing, and hence He must not be truly God. In response, Jesus in the Gospels sometimes spoke from the perspective of His divinity and at other times from the perspective of His humanity. In Mark 13:32, Jesus was speaking from the limited perspective of His humanity (see Philippians 2:5–11). Had he been speaking from His divinity, He would not have said He did not know the day or hour. Other verses show that Christ, as God, knows all things (Matthew 17:27; Luke 5:4–6; John 2:25, 16:30, 21:17).

Jesus Prayed

Some cults argue that because Jesus prayed to the Father, He could not truly be God. Biblically, however, it was in His humanity that Christ prayed to the Father. Since Christ came as a man—and since one of the proper duties of man is to worship, pray to, and adore God—it was perfectly proper for Jesus to address the Father in prayer. Positionally speaking as a man, as a Jew, and as our High Priest—“in all things He had to be made like His brethren” (Hebrews 2:17)—Jesus could pray to the Father. But this in no way detracts from His intrinsic deity.

The Trinity Is Illogical

Some cults claim the Trinity is illogical (“three in one”). In response, the Trinity may be beyond reason, but it is not against reason. The Trinity does not entail three gods in one God, or three persons in one person. Such claims would be nonsensical. There is nothing contradictory, however, in affirming three persons in one God (or three whos in one what).

The Trinity Is Pagan

Some cults have claimed the doctrine of the Trinity is rooted in ancient paganism in Babylon and Assyria. In response, the Babylonians and Assyrians believed in triads of gods who headed up a pantheon of many other gods. These triads constituted three separate gods (polytheism), which is utterly different from the doctrine of the Trinity that maintains that there is only one God (monotheism) with three persons within the one godhead.

Our God Is an Awesome God

We have seen that Jesus must be viewed as God by virtue of the facts that He has the names of God, the attributes of God, and the authority of God; He does the works of God; and He is worshiped as God. We have also seen persuasive scriptural evidences for the doctrine of the Trinity. Our triune God is an awesome God!
(下面中文使用谷歌翻译。需要修正和编辑。)
耶稣是神吗？
罗恩罗德博士
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门外汉

耶稣真是神吗？有许多邪教和伪宗教今天否认。例如，耶和华见证会，相信耶稣的父亲数十亿年前创建的天使迈克尔，因此是一个“小神”比父亲。摩门教说耶稣诞生的天父和圣母最早和最大的精神的孩子，是路西法的精神兄弟。新纪元运动声称耶稣是一个开明的的主人。寻道说耶稣只是一个良好的道德教师。关于耶稣基督的真理是什么？我们打​​开圣经答案。
耶稣真正是上帝
有“圣经”中耶稣基督的绝对神的众多证据。以下是一个总结，更重要的证据。
耶稣神的名字
耶稣基督拥有神圣的，只能是神使用的名称，名称。例如：
耶稣是耶和华。耶和华是一个非常普遍的神的名字在旧约希伯来语，发生超过5300次。这是在许多“圣经”的英文翻译翻译勋爵（全部大写）。
我们首先了解这名在出埃及记“3，应该叫什么名字，他在摩西问神。上帝回答他，“我是我是谁。 。 。因此，你应以色列的孩子说，'那自有的打发我到你们“（14节）。耶和华基本上是一个“我是我是谁”的缩写形式（15节）。这个名字传达永恒的自我存在的想法。耶和华从来没有走进他一直存在一个时间点。
耶稣含蓄地归因于自己这个神圣的名字，在他与一群敌对的犹太人对抗。他说，“我对你说，在亚伯拉罕之前，我”（约翰福音8:58）。耶稣刻意对比的创建起源亚伯拉罕 - 犹太人与崇敬他自己的永恒的，因为神的自存的性质。
耶稣是Kurios。新约相当于希腊旧约的希伯来文的名字耶和华Kurios。 Kurios神使用，携带一个主权被人行使绝对权威的思想。这个词是翻译在“圣经”的英语翻译中的主。
到早期基督教习惯于读旧约，字主，耶稣使用时，将指向其身份与旧约的神（耶和华）。因此，“耶稣是主”（Kurios）在新约，肯定构成了明确的肯定，耶稣是耶和华，是在罗马书10:9，哥林多前书12:3，和腓立比2:5-11段落。
耶稣是耶洛因。罗欣是一个希伯来文的名字就是神在旧约2570次。这个名字的字面意思是“强”，其复数结局（IM）在希伯来文表示丰满的权力。罗欣是描绘在旧约作为宇宙的强大的和主权的总督统治，超过了人类的事务。
耶稣确认为耶和华和耶洛因在以赛亚书40:3的预言：“准备主[耶和华]的方式，在沙漠公路直行我们的上帝[罗欣]。”这首诗歌是写在参考施洗约翰的准备（如证实在约翰福音1:23），基督的来临，代表基督的神在旧约中最强的誓词之一。在以赛亚书9:6，我们同样读一个奇异的变种罗欣（EL）基督的预言：“他的名字将被称为奇妙，策士，全能的神[EL]，永在的父，和平的君。”
耶稣是THEOS。新约希腊字为上帝，THEOS，是相应的平行旧约的希伯来文耶洛。（THEOS）为上帝正在处理基督的著名的例子是在“怀疑的托马斯”在约翰20故事。在这段话中，托马斯证人复活的基督和崇拜完全回答：“我的主，我的上帝[THEOS]”（约翰福音20:28）。
耶稣被称为整个新约的休息THEOS。例如，当一个狱卒问保罗和西拉如何保存，他们回答说：“相信主耶稣，你会被保存，您和您的家庭”（使徒行传16:31）。狱卒后认为，成为保存，他“感到高兴，相信上帝[THEOS]与他的家庭”（34节）。相信基督，相信上帝，被视为相同的行为。
耶稣拥有神的属性
耶稣拥有只属于上帝的属性。
耶稣是永恒的。约翰福音1:1申明：“在开始的话语，道与神同在，道就是神。”这个词在这节经文是不完善的紧张，这说明连续的，持续存在。当时空宇宙应运而生，基督已经存在（希伯来书1:8-11）。
耶稣是自我存在的。作为万物的创造者（约翰一书1:3;歌罗西书1:16希伯来书1:2），基督本人必须自存。歌罗西书1:17告诉我们，基督是“之前，所有的事情，和他所有的东西包括”。
耶稣是无处不在。基督应许他的门徒，“凡两个或三个都聚集在我的名字，我在他们中间”（马太福音18:20）。自世界各地的人们聚集在基督的名字，只有这样，他可以与他们的是，如果他是真正的无所不在（见马太福音28:20;以弗所书1:23，4:10;歌罗西书3:11）。
耶稣是全知的。耶稣知道里的鱼在水中（路加福音5:4，6;约翰福音21:6-11），他知道哪些鱼所载的硬币（马太17时27分）。他知道未来（约翰福音11:11，18:4），会遇到的具体细节（马太福音21:2-4），并知道从拉撒路已经死了的距离（约11:14）。他也知道父亲的父亲知道他（马太11时27约翰福音7:29，8:55，10:15，17:25）。
耶稣是全能的。基督创造了整个宇宙（约翰一书1:3;歌罗西书1:16希伯来书1:2），并维持自己的权力（歌罗西书1:17;希伯来书1:3）宇宙。在他的尘世部，他行使权力的性质（路加福音8:25），躯体疾病（马可福音1:29-31），恶魔般的精神（马可福音1:32-34），甚至死亡（约翰福音11:1-44） 。
耶稣是主权。目前在基督坐在神的右手的父亲，“天使和当局和权力已被他”（彼得前书3:22）。当基督再来的荣耀，他将与雄伟的长袍装饰，对大腿部分的长袍的话，“国王和万主之主的国王”（启示录19:16）。
耶稣是无罪的。耶稣挑战犹太领导人：“你们让我裁定罪？”（约翰福音8:46）。使徒保罗称耶稣为“他知道没有罪”（哥林多后书5:21）。耶稣是谁“喜爱公义，恨恶无法无天”（希伯来书1:9），是“没有罪”（希伯来书4:15），“圣洁的，是无害的，[和]玷污”（希伯来书7:26）。
耶稣拥有神的权威
耶稣总是谈到他自己的神圣权威。他从来不说，“因此，耶和华如此说”一样的先知，他总是说：“实实在在的，实实在在的，我对你们说。 。 。 。“他从来没有收回任何他说，从来没有猜到或不确定性的发言，从来没有作出修订，从来没有自相矛盾，而且从来没有对他说什么道歉。他甚至断言，“天地要废去，但我的话绝不会废去”（马克13时31分），从而提升他的话直接到了天人合一的境界。
耶稣执行神的工
耶稣的神性，也证明了他的奇迹。他的奇迹往往是所谓的“苗头”，在新约。标志中，总是意味着一些这种情况下，耶稣是神的弥赛亚。
耶稣的较显着的奇迹的转折点水为酒（约翰福音2:7-8）;海（马克6:48;约翰6:19马太14:25）;步行平静的一个惊涛骇浪（马修8： 4:39;26;马克;卢克8:24）;喂养5000名男性和他们的家庭（马太14:19，马克6:41，卢克9:16，约翰6:11）;提高拉撒路从死（约翰福音11： 43-44）;和造成的弟子搭上了大量的鱼类（路加福音5:5-6）。
耶稣作为神被崇拜
在新约中，耶稣被崇拜在很多场合。从托马斯（约翰福音20:28），天使（希伯来书1:6），智者（马太福音2:11），麻疯病患者（马太福音8:2），统治者（马修9:18），他接受了崇拜盲人（约翰福音9:38），一个匿名的女子（马太福音15:25），抹大拉的马利亚（马太福音28:9），和门徒（马太福音28:17）。
圣经是有力的，只有神可以崇拜（出埃及记34:14;申命记6:13;马太福音4:10）。鉴于此，人类和天使崇拜耶稣多次的事实证明他是神。
旧约的Parallels证明耶稣是神
旧约和新约的比较提供了强大的的证词耶稣作为神的身份。例如，旧约的研究表明，它是唯一的真神谁保存。在以赛亚书43:11，神断言：“我，连我自己，我是耶和华，除我以外没有救主。”这节经文表明：（1）一个自称是救主，在本身，神索赔; （2）只有一个救主的主神。因此，这是高度揭示了基督的神圣性，新约是指耶稣为“我们伟大的神和救主”（提多书2:13）。
同样，在以赛亚书44:24，神断言：“我主，使所有的事情，谁伸出的天空独自一人，国内外传播自己的地球”（强调）。事实上，只有上帝“万物”（以赛亚书44:24）和所附的事实，基督自称是造物主“万物”（约翰一书1:3;歌罗西书1:16，希伯来书1:2） - 证明基督是真正的上帝。
前基督的化身出现
许多神学家认为，（或者，更从字面上，“耶和华的天使”）在旧约时代的“天使的上帝”的出现是耶稣基督的化身出场。 （字前化身意味着“才成为一个人”）是这一观点的证据：
1。耶和华的使者向摩西显现在燃烧的灌木丛，并自称是神（出埃及记3:6）。
2。然而，耶和华的使者耶和华（13:8-9法官）被发送到世界，就像耶稣被送往在新约时代，走向世界的父亲（约翰福音3:17）。
3。耶和华的天使祈祷耶和华神（撒迦利亚书1:12）人民代表，正如耶稣祈求神的人今天向父（希伯来书7:25;约翰一书2:1-2）。
4。这似乎是这个“天使”的出场无法父亲或圣灵。毕竟，父亲是一个“人没有人见过或可以看到”（提摩太前书6点16分，为证;也看到，5点37分约翰福音1:18）。此外，圣灵不能被身体看到（约14:17）。剩下的只有耶稣。
5。耶和华和耶稣的天使从事惊人地相似部委，如提供的奴役（出埃及记3;加拉太书1:4;帖前1:10;提摩太后书4时18分;希伯来书2:14-15）和安慰垂头丧气（创世记16:7-13;列王纪上19:4-8;马太福音14:14,15:32-39）。
这些证据表明，在旧约时代耶和华的使者出场前的化身露面基督。假设这是正确的，在这些经文中的“天使”这个词是用来按照其希伯来文根，这意味着“使者，一人发送，特使在基督。”基督作为耶和华的使者，是代表父，正如他在新约时代。
三位一体的圣经基础
基督的神是三位一体的教义有着密切的联系。这一学说肯定有只有一个上帝，团结在一个有三个同等合作的永恒人的父亲，儿子，和圣灵的神格，。让我们简单地认为这种学说的证据。
只有一位神
在上帝的自我揭露对人类的过程中，他透露进步的阶段，他的本性。首先，上帝透露，他是唯一的真神。这是上帝的自我启示的必要出发点。纵观历史，以色列被包围深深地相信，有许多神吞噬的异教国家。透过先知，神传达给以色列有只有一个真神（申命记6:4，32:39;诗篇86:10;以赛亚书44:6）。即使在这么早的时刻，然而，我们发现三位一体的初步迹象（创世纪1:26，11:7;以赛亚书6:8，48:16）。神的合一还强调，在新约圣经（罗马书3:29-30;哥林多前书8:4;加拉太书3:20;帖撒罗尼迦前书1:9;提摩太前书1:17，2:5;雅各书2:19;裘德第25段）。
父亲是上帝
由于历史的展开，神逐渐透露关于他自己的。它最终成为明显，而只有一个神，有三个不同的人在一个神格，每个单独作为神（马太福音28:19）承认的。
例如，父，明确要求上帝（约翰6:27;罗马书1:7;加拉太书1:1; 1彼得1:2）。他还描绘成无处不存在（马太19时26分），如神的所有属性，全知（罗马书11:33），全能（彼得前书1:5），圣洁（启示录15 ：4），永恒（诗篇90:2）。
儿子是上帝
耶稣也明确要求在圣经中的“上帝”（提多书2:13;希伯来书1:8）。而他，也得到了所有的神的属性，包括无处不在（马太福音28:20），无所不知（马太福音9:4），全能（马太福音28:18），圣洁（徒3:14 ），永恒（启示录1:8，17）。
圣灵是神
圣灵也被认为是神（徒5:3-4）。他也拥有的神的属性，包括无处不在（诗篇139:7-9），全知（1哥林多前书2:10-11），全能（罗马书15:19），圣洁（约翰16:7-14），永恒（希伯来书9:14）。
在合一中的神
圣经也表示有三，合一的神格。在马太福音28:19，复活的耶稣指示门徒，“所以你们要去，使所有国家的弟子，他们在父亲的姓名和子和圣灵施洗”（马太福音28:19）。这个词的名字是在希腊的奇异，从而表明上帝的统一性。然而，在圣父，圣子和圣灵（在希腊原文）前的定冠词表明它们鲜明的个性，即使是只有一个神。
这些鲜明的个性之间的相互关系。例如，父亲和儿子，知道对方（马太福音11:27），彼此相爱（约翰福音3:35），和对方说话（约翰福音11:41-42）。耶稣，圣灵降临在他的洗礼（路加福音3:22），被称为另一个棉被（约翰福音14:16），是由父亲和耶稣（约翰福音15:26）发送，并寻求荣耀耶稣（约翰16： 13日至14日）。
一个比喻
一个有用的比喻是三位一体的神像一个三角形，是一个数字，但在同一时间三个不同的侧面（或角落）。因此，有一个同时三个和统一性。当然，任何比喻是完美的，因为在每一个比喻是有相似性和差异。例如，可以同时存在水冰，水和蒸汽在三个不同的状态，也就是说，固体，液体，气体在4托的压力和温度273K。一种物质，但三个完全不同的个性。

回答反对
邪教和伪宗教往往提出反对对神基督和三位一体的教义。接下来，关键反对将简要总结，并回答了。
耶稣是神的儿子
有人声称，因为耶稣是神的儿子，他必须比父神较小神。在古人，然而，儿子的一个重要意义是“一人具有相同的性质。”耶稣作为神的儿子，神的本质（约翰一书5:1​​8，10:30，19:7 ）。因此，他是不是一个较小的神。
父亲是“大”比耶稣
一些邪教的争论，因为耶稣说父亲是比他的“大”（约翰福音14:28），这意味着耶稣是一个较小的神。然而，圣经，耶稣是在他的神性之父“（约翰福音10:30）上一律平等。从他成为人的肖像（腓2:6-11）一个仆人的角度来看，他是定位比父亲低。定位，然后，父亲是“大”比耶稣。
耶稣是长子
一些邪教的争论，因为耶稣是“创造的长子”（歌罗西书1:15），他是一个被造，因此不能真正的上帝。然而，圣经，基督是没有创建，但造物主（歌罗西书1:16;约翰一书1:3）。长期的长子，定义圣经，基督是“排名第一”和“卓越”在创作，他被带到。
耶稣是不是所有的知
一些邪教的争论，因为耶稣说，没有人知道他回来一天或小时以外的父亲（马克13时32分），耶稣必须不能全知的，因此，他不得真正的上帝。在福音中耶稣的反应，有时从他的神性的角度来看，和其他时间，从他的人性的角度发言。在马克13时32，耶稣说，从有限的角度来看，他的人性（见腓2:5-11）。如果他从他的神性发言，他没有说他不知道一天或一小时。其他经文显示，基督为上帝，知道所有的东西（马太17时27分，路加福音5:4-6;约翰福音2:25，16:30，21:17）。
耶稣祷告
一些邪教组织认为，因为耶稣祷告的父亲，他无法真正成为上帝。圣经，然而，这是他的人性，基督向父祷告。自基督来作为一个人，因为人的适当的职责之一，是朝拜，祈祷，崇拜神耶稣是完全正确的，以解决在祈祷的父亲。定位来说，作为一个男人，作为一个犹太人，并作为我们的大祭司，“在所有的东西，他喜欢他的弟兄们”（希伯来书2:17）耶稣向天父祈祷。这却丝毫没有削弱他的内在神。
三位一体是不合逻辑
一些邪教组织声称三位一体是不合逻辑的（“三合一”）。三位一体的反应，可能是超越的原因，但它不反对的理由。三位一体并不需要一个上帝，或三个一人三神。这类索赔是荒谬的。有什么矛盾，但是，在肯定一个上帝（或三个卫生组织三人之一）。
三位一体是异教徒
一些邪教组织已声称，三位一体的教义是植根于古老的异教的巴比伦和亚述。巴比伦人和亚述人的响应，相信谁为首的许多其他神的万神殿的神的黑社会。这些黑社会构成三个独立的神（多神教），这是完全不同三位一体的教义，认为有是只有一个神（一神教）内的一颗神格三人。
我们的神是可畏的神
我们已经看到，耶稣必须被视为上帝认为凭借神的名，神的属性，和神的权威，他的事实;他做神的工;他作为神供奉的。我们也看到了三位一体的教义的有说服力的圣经证据。我们的三位一体的神是可畏的神！
Are There Gaps in the Genesis Genealogies?

by Larry Pierce & Ken Ham

April 8, 2010

Layman
Most of us love to read portions of Scripture that give accounts of victories, miracles, and drama. We enjoy far less the Scriptures that outline a certain person begat a son or daughter, who in turn begat a son, thus beginning a long list of begats. Most people believe the genealogies contain only dull details, but those of us who keep in mind that “every word is given by inspiration of God” see that even these so-called dull passages contain vital truth that can be trusted.

Genesis 5 and 11 contain two such genealogies. It may be hard to believe, but Genesis 5 and 11 are actually two of the more controversial chapters in the Bible, even in Christian circles.
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Because so many Christians and Christian leaders have accepted the secular dates for the origin of man and the universe, they must work out ways that such dates can somehow be incorporated into the Bible’s historical account. In other words, they must convince people that the Bible’s genealogical records do not present an unbroken line of chronology. If such an unbroken line exists, then we should be able to calculate dates concerning the creation of man and the universe.

To fit the idea of billions of years into Scripture, many Christian leaders, since the early 19th century, have reinterpreted the days of creation to mean long ages. Biblical creationist literature has meticulously addressed this topic many times, showing clearly that the word day, as used in Genesis 1 for each of the six days of creation, means an ordinary, approximately 24-hour day.1
A straightforward addition of the chrono-genealogies yields a date for the beginning near 4000 B.C. Chronologists working from the Bible consistently get 2,000 years between Adam and Abraham. Few would dispute that Abraham lived around 2000 B.C. Many Christian leaders, though, claim there are gaps in the Genesis genealogies. One of their arguments is that the word begat, as used in the time-line from the first man Adam to Abraham in Genesis 5 and 11, can skip generations. If this argument were true, the date for creation using the biblical time-line of history cannot be worked out.

In a recent debate,2 a well-known progressive creationist3 stated that he believed a person could date Adam back 100,000 years from the present. Since most modern scholars place the date of Abraham around 2000 B.C. (Ussher’s date for Abraham’s birth is 1996 B.C.), the remaining 96,000 years must fit into the Genesis 5 and 11 genealogies, between Adam and Abraham.

Now, if we estimate that 40 years equals one generation, which is fairly generous,4 this means that 2,500 generations are missing from these genealogies. But this makes the genealogies ridiculously meaningless.
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Two Keys to Consider

Those who claim that there are gaps in these genealogies need to demonstrate this from the biblical text and not simply say that gaps exist. However, consider the following:

1. Although in the Hebrew way of thinking, the construction “X is the son of Y” does not always mean a literal father/son relationship,5 additional biographical information in Genesis 5 and 11 strongly supports the view that there are no gaps in these chapters. So we know for certain that the following are literal father/son relationships: Adam/Seth, Seth/Enosh, Lamech/Noah, Noah/Shem, Eber/Peleg, and Terah/Abram. Nothing in these chapters indicates that the “X begat Y” means something other than a literal father/son relationship.

2. Nowhere in the Old Testament is the Hebrew word for begat (yalad) used in any other way than to mean a single-generation (e.g., father/son or mother/daughter) relationship. The Hebrew word ben can mean son or grandson, but the word yalad never skips generations.

Six Arguments Refuted

In the recent debate (mentioned previously), various biblical references were given as proofs that the Hebrew word yalad does not always point to the very next generation. However, when analyzed carefully, these arguments actually confirm what we are asserting concerning the word begat.

Argument 1

Genesis 46:15 says, “These be the sons of Leah, which she bare unto Jacob in Padanaram, with his daughter Dinah: all the souls of his sons and his daughters were thirty and three” (KJV). The word bare here is the Hebrew word yalad, which is also translated begat. It is claimed by some that because there are sons of various wives, grandsons, daughters, etc., in this list of “thirty and three,” the word begat is referring to all these and can’t be interpreted as we assert.

Is Argument 1 Relevant?

A person needs to read the quoted verse carefully to correctly understand its meaning. The begat (bare) refers to the sons born in Padanaram. Genesis 35:23 lists the six sons born in Padanaram (those whom Leah begat), who are listed as part of the total group of 33 children in Genesis 46:15. Thus, this passage confirms that begat points to the generation immediately following—a literal parent/child relationship.

Argument 2

Matthew 1:8 omits Ahaziah, Joash, and Amaziah, going directly from Joram to Uzziah. Matthew 1:11 skips Jehoiakim between Josiah and Jeconiah. These passages prove that the word begat skips generations.

Is Argument 2 Relevant?

Here, the Greek word for begat is gennao, which shows flexibility not found in the Hebrew word and does allow for the possibility that a generation or more may be skipped. The only way we would know that a generation has been skipped is by checking the Hebrew passages. However, it is linguistically deceptive to use the Greek word for begat to define the Hebrew word for begat. Also, Matthew 1 is intentionally incomplete when reading Matthew 1:1 and Matthew 1:17, merely giving 14 generations between key figures of Abraham, David, and Jesus.

Argument 3

Genesis 46:18, 22, and 25 says, “These are the sons of Zilpah, whom Laban gave to Leah his daughter, and these she bare unto Jacob, even sixteen souls. . . . These are the sons of Rachel, which were born to Jacob: all the souls were fourteen. . . . These are the sons of Bilhah, which Laban gave to Rachel his daughter, and she bare these unto Jacob: all the souls were seven” (KJV). In verse 18, the Hebrew word yalad (begat or bore) implies a grandson, as well as a son; so the word begat cannot be used to show a direct relationship.

Is Argument 3 Relevant?

The word bare in verse 18 refers to Zilpah’s actual sons, referenced in verses 16 (Gad) and 17 (Asher). Note the pattern in this chapter. In verse 15 we are given the total number of Leah’s offspring (33), in verse 18 the total of Zilpah’s offspring (16), in verse 22 the total of Rachel’s offspring (14), and in verse 25 the total of Bilhah’s offspring (7). This makes a total of 70. But nowhere is it stated that these four wives physically bore the total number of sons listed for each.

What this passage shows, as stated earlier, is that the Hebrew word for son (ben) may include grandsons. In the case of Zilpah, her two sons are clearly listed, as well as the children of Gad and Asher. To insist that in this case only (and not the cases of Leah, Rachel, and Bilhah) the summary total given at the end of verse 18 implies that all these were begotten of Zilpah is not justified by the context, and therefore, is not sound hermeneutics. The context makes it very clear that Zilpah had only two sons, and this passage does not show that the Hebrew word yalad (begat or bore) implies a grandson, as well as a son.

Argument 4

An example of where the word begat omits generations is 1 Chronicles 7:23–27. It is clear from this passage that there are ten generations from Ephraim to Joshua, whereas Genesis 15:16 says there were only four generations from the time the children of Israel entered Egypt to the time they left. Therefore, the Hebrew word for begat does not always mean the next generation.

Is Argument 4 Relevant?

This argument seems logically airtight except for two minor points. The Hebrew word yalad for begat is not used in the 1 Chronicles passage, and Genesis 15:16 is misquoted. Genesis states that “in the fourth generation” the children of Israel would leave Egypt—not that there would be a maximum of four generations. For this prophecy in Genesis to be fulfilled, some of the fourth generation would be in the exodus from Egypt—and they were. Exodus 6 lists the generations from Levi to Moses, showing that Moses and Aaron were in the fourth generation. Therefore the passage in 1 Chronicles cannot be used to prove that the Hebrew word for begat can skip a generation.

It is quite helpful, however, to explain how the Israelites became so numerous during their stay in Egypt. The descendants of Joshua appear to have had a new generation about every 20 years, whereas the descendants of Moses and Aaron had a new generation about every 50 years.

Argument 5

In Luke 3:36, the name Cainan is listed, which is not listed in the Old Testament chronologies.

Is Argument 5 Relevant?

The present copies of the Septuagint (ancient Greek translation of the Old Testament) incorrectly have the name Cainan inserted in the Old Testament genealogies. The great Baptist Hebrew scholar John Gill (c. A.D. 1760), in his exposition on this verse, wrote:

This Cainan is not mentioned by Moses in Genesis 11:12 nor has he ever appeared in any Hebrew copy of the Old Testament, nor in the Samaritan version, nor in the Targum; nor is he mentioned by Josephus, nor in 1 Chronicles 1:24 where the genealogy is repeated; nor is it in Beza’s most ancient Greek copy of Luke: it indeed stands in the present copies of the Septuagint, but was not originally there; and therefore could not be taken by Luke from there, but seems to be owing to some early negligent transcriber of Luke’s Gospel, and since put into the Septuagint to give it authority: I say early, because it is in many Greek copies, and in the Vulgate Latin, and all the Oriental versions, even in the Syriac, the oldest of them; but ought not to stand neither in the text, nor in any version: for certain it is, there never was such a Cainan, the son of Arphaxad, for Salah was his son; and with him the next words should be connected.6
Since Gill’s commentary was written, the oldest manuscript we have of Luke, the P75, was found. It dates to the late second century A.D. and does not include Cainan in the genealogy. This verse in Luke should not be used to prove that the genealogies in Genesis have gaps, because it has poor textual authority.

Argument 6

Author and radio host Harold Camping argues for a unique interpretation of the chronologies in Genesis 5 and 11. According to his interpretation, Adam was created in 11,013 B.C. The chronological statements in these two chapters are of the following form.

When X was A years old he begat Y. He lived B years after he begat Y and died at the age of C years. So A + B = C.

Camping interprets this statement as follows:

When X was A years old he begat a progenitor of Y. He lived B years after he begat a progenitor of Y and died at age C, which was the same year that Y was born.

Is Argument 6 Relevant?

We must give Mr. Camping credit for originality and ingenuity, for we are not aware of anyone who interpreted these verses as such before him. As proof for this interpretation, Mr. Camping cites Matthew 1:8 that the word begat does not mean a father/son relationship. We have already discussed this line of reasoning in argument 2 and refuted it, thus exploding Mr. Camping’s argument.

While claiming to honor the text of the Bible, Mr. Camping demonstrates a profound misunderstanding of the Hebrew verb forms for begat found in chapter 5 and 11 of Genesis. These verbs use the hiphil form of the verb. Most Hebrew verbs use the qal form, which corresponds to the active indicative tense in English. Hiphil usually expresses the causative action of qal.

	he eats
	he causes to eat

	he comes
	he causes to come, he brings

	he reigned
	he made king, he crowned


The hiphil has no exact English equivalent and is difficult to capture the meaning in English. Some modern English translations use the word fathered instead of the word begat, thus removing the ambiguity. To make it absolutely clear, the verb could be translated X himself fathered Y, but that is awkward English. It is difficult to father a remote descendant without committing incest! When the Hebrew verb form is honored in English, it precludes the interpretation Mr. Camping places on it. God chose this form to make it absolutely clear that we understand that there are no missing generations in chapters 5 and 11 of Genesis. Any other Hebrew verb form would not have been nearly as emphatic as the hiphil form.

In his latest book Time Has an End, Mr. Camping sets out a complete chronology for the Bible using his defective understanding of the chronologies in Genesis 5 and 11, which includes the following mistakes.

· Israel’s time in Egypt was 430 years.

· The date for the Exodus is wrong.

· The chronology for the time of the judges is confused.

· The chronology of the divided kingdom is partially based on Dr. Edwin Thiele’s work The Mysterious Numbers of the Hebrew Kings, which contradicts the Bible in many places.

· The end of the world in 2011. (His earlier prediction of 1994 had to be reinterpreted.)

Rather than refute these incorrect ideas, we recommend the Chronology of the Old Testament(Master Books, 2005) by Dr. Floyd Jones for a more accurate, biblically based chronology that is devoid of the speculations of Mr. Camping and refutes most of Camping’s chronology.

Missing Generations?

Many creationists believe the earth is about 10,000 years old in an attempt to make the biblical record conform to modern archaeological ideas. According to these ideas, Egypt began around 3500 B.C. and Babylon in 4000 B.C. Since these nations speak different languages, their founding must have been after the Tower of Babel, which occurred after the Flood. So some creationists place the Flood around 5000 B.C. and the creation around 10,000 B.C. It is curious that, having rejected the evidence for long ages, these creationists are inadvertently and blindly trusting man’s fallible dating methods for archaeological data, which rests on just as flimsy a foundation as does the evidence for long ages.7
Assuming these creationists are correct, how many generations are missing from Genesis 5 and 11? We will use the Hebrew text for these calculations; using other versions such as the Septuagint (LXX) makes the matter even more improbable.

According to the Hebrew text, there were 1,656 years between creation and the Flood and 1,556 years between creation and Noah’s first son, or 10 generations. Assuming the average generation (from father to son) was 156 years (divide 1,556 by 10), how many extra generations are needed to get 5,000 years from the creation to Noah’s first son? Divide 5,000 by 156 and you get about 32 generations. On the average, then, for every generation listed in Genesis 5, two are missing! However, let’s examine Genesis 5 more closely:

1. There are no missing generations between Adam and Seth, since Seth is a direct replacement for Abel, whom Cain murdered (Genesis 4:25).

2. There are no missing generations between Seth and Enosh, since Seth named him (Genesis 4:25).

3. Jude says Enoch was the seventh from Adam (Jude 14), so there are no missing generations between Adam and Enoch.

4. Lamech named Noah, so there are no missing generations there (Genesis 5:29).

5. Some Hebrew scholars believe that the name Methuselah means “when he dies it is sent,” referring to the Flood. Assuming no gaps in the chronology, Methuselah died the same year the Flood began. Some Jews believed that God gave Noah time to mourn the death of Methuselah, whom they believe died a week before the Flood began (Genesis 7:4). If this is so, then no missing generations can be inserted here. If this were not the case, then this is the only place in Genesis 5 one might attempt to shoehorn the missing 22 generations! Would you trust a chronologist who was so careful to record names and ages yet omit 22 generations in his tabulation in one place? It simply doesn’t follow.

As we have seen, careful exegesis of the Bible simply does not allow for an extra 22 generations.

A similar analysis can be done for Genesis 11, which features 10 generations over 355 years, therefore averaging 36 years per generation. Those who hold to a creation occurring in 10,000 B.C. and the Flood happening in 5,000 B.C. have expanded this time period from 355 years to over 2,600 years. Assuming each generation lasts 36 years, then there would be 72 generations, such that for every generation listed, six are missing. If the writer of Genesis was so careless as to omit over 85 percent of the generations in Genesis 11, why did he waste time giving us the information in the first place? What purpose would it serve, since it would be so inaccurate?

These examples show the folly of accepting a creation event as distant as 10,000 B.C. Those who accept even longer ages have a worse problem; they must insert 10 to 100 times as many “missing generations” in Genesis 5 and 11 as those who hold to a creation of about 10,000 B.C. Interestingly, both camps loathe explaining where these missing generations are to be inserted. All they know for sure is that they are missing! Those who hold to the inerrancy of the Scriptures should reject all attempts to make the earth older than the Hebrew text warrants, which is about 4000 B.C.

Conclusion

The Scriptures themselves attest to the fact that the secular dates given for the age of the universe, man’s existence on the earth, and so on, are not correct, because they are based on the fallible assumptions of fallible humans. Nothing in observational science contradicts the time-line of history as recorded in the Bible.

But there are two more reasons that these genealogies are vital. First, they are given in Scripture to show clearly that the Bible is real history and that we are all descendants of a real man, Adam; thus all human beings are related.

Second, the Son of God stepped into this history to fulfill the promise of Genesis 3:15, the promise of a Savior. This Savior died and rose again to provide a free gift of salvation to the descendants of Adam—all of whom are sinners and are separated from their Creator.

Without the genealogies, how can it be proven that Jesus is the One who would fulfill this promise? Indeed, perhaps the primary purpose of the genealogies is to show that Jesus fulfilled the promise of God the Father.

We can trust these genealogies because they are a part of the infallible, inerrant Word of God.

Footnotes

1. See, for example, www.answersingenesis.org/go/days-of-creation. 
2. Ken Ham, Jason Lisle, Hugh Ross, Walt Kaiser, The Great Debate: Young Earth vs. Old Earth, DVD (Kentucky: Answers in Genesis, 2006), program 10, bonus 2. 
3. Most progressive creationists believe that the six days of creation were actually long periods of time, not 24-hour days. 
4. Jonathan Sarfati, Refuting Compromise (Green Forest, AR: Master Books, 2004), p. 295.

5. Compare 1 Chronicles 6:47 and Ezra 8:18. 
6. Note on Luke 3:36 in: John Gill, D.D., An Exposition of the Old and New Testament; The Whole Illustrated with Notes, Taken from the Most Ancient Jewish Writings (London: printed for Mathews and Leigh, 18 Strand, by W. Clowes, Northumberland-Court, 1809). Edited, revised, and updated by Larry Pierce, 1994–1995 for The Word CD-ROM. See also chapter 27, “Isn’t the Bible Full of Contradictions?” 
7. See Larry Vardiman, Andrew Snelling, and Eguene Chaffin, eds., Radioisotopes and the Age of the Earth, vol. 2 (El Cajon, CA: Institute for Creation Research; Chino Valley, AZ: Creation Research Society, 2005). 
(下面中文使用谷歌翻译。需要修正和编辑。)
是否有差距创世记家谱？
拉里皮尔斯肯火腿
2010年4月8日
门外汉
我们大多数人喜欢阅读部分的经文，让胜利，创造奇迹，和戏剧的帐户。我们享受远不如经文，勾勒出某些人的生了一个儿子或女儿，人又生了一个儿子，从此开始了一长串的系谱。大多数人认为，族谱只包含沉闷的细节，但我们牢记，“每一个字是由神所默示的”看到，即使这些所谓的沉闷的段落包含重要的真理，可以信任。
创世记5日和11包含两个这样的族谱。它可能很难相信，但创世记5和第11条实际上是在“圣经”更具争议性的章节的，即使在基督教界，。
 
由于许多基督徒和基督教领袖已经接受了世俗的人与宇宙的起源日期，他们必须工作，这些日期可以以某种方式被纳入到“圣经”的历史帐户的​​方式。换句话说，他们必须说服人圣经的族谱记载，不存在一个完整的年表。如果存在这样一个完整的行，那么我们应该能够计算日期，有关人与宇宙的创造。
为了适应到圣经中的数十亿年的想法，许多基督教领袖，19世纪初以来，已重新解释创造的天，意味着长期的年龄。圣经创世文学精心解决了这个话题很多次，清楚地显示的一天，在创世记第一章用6天创造的每个字，意味着一个普通的，大约24小时day.1
直接添加一个时辰族谱产生了附近的公元前4000年开始的日期Chronologists从“圣经”工作始终得到2000年亚当和亚伯拉罕之间。很少人会同意在2000年左右，亚伯拉罕生活公元前不过，许多基督教领袖声称在创世记族谱是有差距的。他们的论据之一是，生了字，在时间线从第一个男人亚当，亚伯拉罕在创世记5日和11所用，可以跳过几代。如果这种说法是真实的，不能使用“圣经”的历史时间线创建日期被订出。
在最近的一次辩论中，2一个众所周知的逐步creationist3表示，他认为一个人可以日期亚当从目前的10年。由于大多数现代学者的地方亚伯拉罕的日期在2000年左右公元前（厄舍尔亚伯拉罕的出生日期是1996年BC），剩下的96,000元年必须融入创5和11家谱，亚当和亚伯拉罕之间。
现在，如果我们的估计，等于40年一代人，这是相当大方，这意味着2500几代人都从这些家谱丢失。但是这使得族谱可笑无意义。
 
两个关键考虑
那些声称有这些家谱中的差距，需要证明，从圣经的文本，而不是简单地说，存在差距。不过，考虑以下几点：
1。虽然希伯来文中的思维方式，建设的“X是Y的儿子”并不总是意味着文字的父/子关系，5个额外的履历资料在创世记5和11强烈支持这一观点，在这些章节中，有没有空隙。所以我们肯定知道，以下是文字的父/子关系：亚当/塞思，塞思/挪士，拉麦/诺亚，诺亚/闪，希伯/皮莱格，和他拉/亚伯兰。没有证据表明这些章节中的“X生了Y”，是指文字的父/子关系以外的东西。
2。无处在旧约是希伯来字生了（yalad）以其他任何方式使用比平均单代（如父亲/儿子或母亲/女儿）的关系。希伯来文本可以指儿子或孙子，但字yalad从来没有跳过几代人。
5-6参数批驳
（前面提到的）在最近的辩论中，各种圣经引用证明希伯来文yalad并不总是指向非常下一代。然而，当仔细分析，这些论点实际上证实了我们主张有关的词生了。
参数1
创世记46:15说，“这是莉娅的儿子，这是她裸露的Padanaram雅各在与他​​的女儿黛娜，所有的灵魂，他的儿子和他的女儿分别为三十三”（KJV）。字裸这里是希伯来文yalad，这也是翻译生了。它是由一些声称因为有儿子的妻子，孙子，女儿，等，在这个清单“三十三”字生了，是指所有这些并不能解释为我们断言。
参数1是相关的吗？
一个人需要仔细阅读引述的诗句，正确理解其含义。生了（裸）是指在Padanaram出生的儿子。创世记35:23列出了6个儿子出生在Padanaram（那些人利亚生了），创世记46:15的33名儿童集团的一部分上市。因此，这段话证实，生了一代紧随文字父/子关系。
参数2
马太福音1:8省略亚哈谢，约阿施，亚玛谢，直接从约兰到乌西雅。马太福音1:11跳过约雅敬约西亚和耶哥尼雅之间。这些经文证明这个词生了跳过几代。
参数2是相关的吗？
在这里，生了希腊字是gennao，这表明没有发现在希伯来文的灵活性，并允许，可以跳过一代或更多的可能性。我们都知道，一代已跳过的唯一途径是通过检查希伯来通道。但是，它是使用生了希腊字来定义生了希伯来文语言的欺骗性。此外，马太1时故意不完整的读马太福音1:1和1:17马修，只是给亚伯拉罕，大卫和耶稣之间的关键人物14代。
参数3
创世记46:18，22，25说，“这些都是Zilpah，谁拉班给到他的女儿莉亚的儿子，而这些雅各，甚至十六个灵魂，她裸。 。 。 。这是拉结，雅各出生的儿子，所有的灵魂是十四个。。 。 。这些都是辟拉的儿子，拉班给他的女儿雷切尔，她裸露的雅各：所有的灵魂7“（KJV）。在第18节，希伯来文yalad（生了或孔）意味着一个孙子，还有一个儿子，所以不能用字生了显示直接的关系。
参数3是相关的吗？
18节裸露的字是指Zilpah实际的儿子，16（GAD）和17（灰粉）诗句中引用。请注意本章中的格局。在15节中，我们的利亚的后代总人数（33），在诗句18 Zilpah的后代（16）的总和，在诗句22 Rachel的后代（14）的总和，并在诗句25辟拉的后代总数（ 7）。这使得总数的70。却无处说，这四个妻子身体孔总数的儿子列出的每个。
这段话表明，如前所述，是为儿子的希伯来字（BEN）可能包括孙子。 Zilpah的情况下，她的两个儿子都清楚地列出，以及GAD和灰粉的儿童。要坚持，只有在这种情况下（而不是利亚，拉结，并辟拉的情况下）摘要共18节结束意味着，所有这些都是独生子的Zilpah是没有正当理由的情况下，因此，不健全的诠释学。上下文很清楚，Zilpah只有两个儿子，和希伯来文yalad（生了或孔），意味着一个孙子，以及一个儿子，这段话不显示。
参数4
字生了省略了几代人的一个例子是历代7:23-27。它是从这段话可以看出，有十代从以法莲约书亚，而创世记15:16说只有四代的时候，以色列的孩子进入埃及的时候，他们左。因此，生了希伯来字并不总是意味着下一代。
参数4有关吗？
这种说法似乎逻辑密不透风，除了两个小点。生了希伯来字yalad在历代通行，不使用是错误引述创世记15:16。创世记国“第四代”以色列的孩子会离开埃及，而不是将有最大的四代。对于这个创世纪的预言兑现，一些第四代将在出埃及记从埃及和他们。出埃及记6列出了几代人，从列维摩西，摩西和亚伦在第四代。因此，在历代的机票不能用来证明生了希伯来字可以跳过一代。
然而，这是非常有用的解释如何以色列人在埃及逗留期间成为如此众多。约书亚的后裔出现大约每20年有一个新的一代，而摩西和亚伦的后代有一个大约每50年的新一代。
第五个参数
在路加福音3:36，彩南的名字是上市，这是不是在旧约年表中列出。
第五个参数是相关的吗？
不正确的译本（旧约的古希腊文翻译）本副本名称彩南插在旧约圣经的族谱。伟大的浸会希伯来语学者约翰吉尔（C.公元1760年），他在这节经文的论述中写道：
这彩南提到摩西在创世记11时12分，也不他没有出现在任何旧约的希伯来文副本，也不在撒玛利亚版本，也不Targum，也不是他由约瑟夫提到，也没有在历代1： 24家谱是重复，也不是它在Beza的最古老的卢克希腊副本：它确实代表的译本在目前的副本，是不是原来有;，并因此可能不会被卢克采取从那里，但似乎是由于一些早期路加福音疏忽手写，自成的译本把要给它权力：我说，早期的，因为它是在许多希腊的副本，和的武加大拉丁，和所有的东方版本，甚至在叙利亚文，其中最古老的，但不应该在文本既不立场，也不在任何版本：某些是，从来就没有这样的彩南，亚法撒的儿子，是他的儿子萨拉赫和他接下来的话应该是连接。6 由于吉尔的评论是书面的，被发现的最古老的手稿我们的卢克，P75。它可以追溯到公元二世纪后期，不包括彩南族谱。这在路加福音的经文不应该用来证明，在创世记族谱有差距的，因为它差的文本权威。
参数6
作者和广播主持人哈罗德野营认为一个独特诠释创世记5日和11年表。据他的解释，亚当被创造了在11013 BC在这两章的时间报表的形式如下。
当X是年，他生了Y.他住乙年后，他生了Y和岁的C年去世。因此，A + B = C。
露营解释这一声明如下：
当X是年，他生了一个Y的祖他住乙年之后​​，他生了一个Y的祖和年龄，这是同一年出生的Y死亡。
参数6有关吗？
我们必须给先生露营信贷，原创性和独创性，因为我们不知道任何人解释他面前的这些诗句。为了证明这种解释，野营先生援引马太福音1:8，生了字并不意味着一个父/子关系。我们已经讨论过这一行参数2推理和反驳，从而爆炸露营先生的说法。
虽然自称荣誉的“圣经”的文本，野营先生演示了生了希伯来文的动词创世记第5章11形式的深刻误解。这些动词使用的动词hiphil形式。大多数希伯来动词使用萨利赫形式，它对应于活跃在英国的指示紧张。 Hiphil通常表示QAL致病行动。
他吃，他会导致吃
他谈到他的原因来，他带来了
他统治了他的王，他加冕
hiphil有没有确切的英语相当于是很难捕捉到英语中的含义。一些现代的英文翻译使用的父亲，而不是这个词生了，从而消除了歧义的字。为了使绝对明确的，可以译成动词X自己的父亲Ÿ，但尴尬的英语。这是很难的父亲没有犯下乱伦远程后裔！当希伯来动词形式是在英语荣幸，它排除了它的解释先生露营的地方。上帝选择了这种形式，使绝对清楚地表明我们明白，有没有缺失的成因在第5章和第11几代。不会有任何其他的希伯来动词形式强调hiphil形式几乎一样。
在他的最新著作时间已经结束，野营先生阐述了“圣经”的完整年表创世记5和11，其中包括以下的错误使用他年表的缺陷理解。
以色列在埃及的时间是430年。
出埃及记的日期是错误的。
是混淆了法官的时间年表。
分为王国年表部分神秘的数字，在许多地方，这违背圣经的希伯来国王埃德温蒂勒博士的工作基础。
2011年结束的世界。 （他1994年的早期预测已经被重新解释。）
而不是反驳这些不正确的思想，我们建议更准确，圣经为基础的年表是缺乏的揣测先生露营和驳斥露营的年表最旧约弗洛伊德琼斯博士（硕士，2005年）的纪年。
缺少世代？
许多神创论者认为，地球大约10,000年在试图使圣经的记载符合现代考古的想法。根据这些想法，埃及公元前3500年左右开始公元前4000年和巴比伦由于这些国家讲不同的语言，他们的成立必须有通天塔后，发生大洪水过后。因此，一些神创论者的地方公元前5000年左右的洪水和创造约10,000公元前奇怪的是，拒绝长年龄的证据，这些神创论是无意中和盲目信任的人的犯错误约会的考古资料的方法，这依赖于只是作为一个基础薄弱的一样长年龄。 7证据
假设这些神创论是正确的，多少代人是从创世记5和11日失踪的呢？我们将使用这些计算希伯来文译本（LXX），如使用其他版本，使问题更不可能。
根据希伯来文，有1656年之间创造和洪水和1556年之间创作和诺亚的第一个儿子，或10代。假设平均发电（父子）156年（除以10 1556），多少都需要额外的世代建立诺亚的第一个儿子，从5000年的？除以156 5000，你会得到约32代。在平均水平，那么，在创世记5列出每一代，两个失踪！然而，让我们来看看创世记5更加紧密地：
1。有亚当和Seth之间没有缺失的一代，因为赛斯是其中该隐谋杀亚伯，直接更换（创世记4:25）。
2。塞特和以挪士之间有没有几代人失踪，自赛斯命名他（创世记4:25）。
3。裘德说伊诺克是从亚当（犹14）第七，所以有亚当和Enoch之间没有丢失几代人。
4。拉麦名为诺亚，所以有没有失踪世代（创世记5:29）。
5。一些希伯来语的学者认为，玛士撒拉手段的名称“当他去世发送”，指的洪水。假设在年表中没有差距，玛土撒拉死同年，洪水开始。一些犹太人相信，上帝给诺亚时间哀悼玛土撒拉的死亡，他们相信死亡一个星期前，洪水开始（创世记7:4）。如果是这样的话，那么没有丢失几代人可以插入此处。如果是这样的情况并非如此，那么这是唯一的地方在创世记5人可能试图鞋拔子失踪22代！您是否信任是如此仔细地记录姓名和年龄尚未省略22几代人在一个地方在他的制表年代学吗？它根本不遵循。
正如我们已经看到，“圣经”小心训诂根本不会允许一个额外的22代。
可以做类似的分析创世记11日，展出超过355年10代，每代平均36年。那些坚持建立一个发生在公元前一万年和洪水发生在5000公元前扩大了这一时期从355年超过2600年。假设每一代人历时36年，那么将有72代，这样，每一代中，六个失踪。如果作家的成因是不小心省略超过85％的后代在创世记11，为什么他浪费时间给我们摆在首位的信息？它会成为什么目的，因为它会如此不准确？
这些例子表明，接受遥远的公元前10000年建立一个事件的愚蠢那些接受的年龄甚至更长的时间有一个糟糕的问题，他们必须插入创世记5和11日在10到100倍，许多“失踪几代”，为那些持有至公元前约10000年的创造有趣的是，两个阵营都不愿解释这些失踪的几代人要插入。他们肯定知道的是，他们缺少的！那些坚持圣经无误的，应拒绝所有试图使地球比希伯来文权证，这是约公元前4000年的旧
结论
圣经本身证明的事实，宇宙的年龄，人类对地球的存在，等等，世俗给定日期是不正确的的，因为他们犯错误的人犯错误的假设为基础。观测科学中的任何违背圣经记载历史的时间线。
但也有两个原因，这些家谱是至关重要的。首先，他们在圣经中清楚地表明圣经是真实的历史，我们是一个真正的男人，亚当所有后裔，因此，所有有关人类的。
其次，是神的儿子踏进这个历史创世记3:15，救主的承诺履行的承诺。这救主死亡，再次上涨提供的救恩免费赠送给亚当，人是罪人的后代，并从他们的造物主分开。
没有族谱的情况下，如何才能证明耶稣是一个人将履行这一诺言？事实上，也许族谱的主要目的是表明，耶稣完成了神的应许父。
我们可以相信这些家谱，因为他们是犯错的，神无误的话语的一部分。
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